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PREFACE

by Bertrand Russell

Professor Egner and Mr Denonn deserve my very sincere gratitude for
the labour and judgment with which they have selected the following
items from my writings, which, in the course of a long life, have become
so numerous that they must at times have induced a feeling of despair
in the editors. The persistence of personal identity which is assumed by
the criminal law, and also in the converse process of awarding honours,
becomes to one who has reached my age almost a not readily credible
paradox. There are things in the following collection which I wrote as
long as fifty-seven years ago and which read to me now almost like the
work of another person. On a very great many matters my views since
I began to write on philosophy have undergone repeated changes. In
philosophy, though not in science, there are those who make such changes
a matter of reproach. This, I think, results from the tradition which
assimilates philosophy with theology rather than with science. For my
part, I should regard an unchanging system of philosophical doctrines as
proof of intellectual stagnation. A prudent man imbued with the scientific
spirit will not claim that his present beliefs are wholly true, though he
may console himself with the thought that his earlier beliefs were perhaps
not wholly false. Philosophical progress seems to me analogous to the
gradually increasing clarity of outline of a mountain approached through
mist, which is vaguely visible at first, but even at last remains in some
degree indistinct. What I have never been able to accept is that the mist
itself conveys valuable elements of truth, There are those who think that
clarity, because it is difficult and rare, should be suspect. The rejection
of this view has been the deepest impulse in all my philosophical work.

I am glad that Professor Egner’ and Mr Denonn have not confined
themselves in their work of selection to what can be strictly called
philosophy. The world in which I have lived has been a very rapidly
changing world. The changes have been in part such as I could welcome,
but in part such as I could only assimilate in terms borrowed from tragic
drama. I could not welcome whole-heartedly any presentation of my
activities as a writer which made it seem as though I had been indifferent
to the very remarkable transformations which it has been my good or ill

fortune to experience.

I should not wish to be thought in earnest only when I am solemn.
There are many things that seem to me important to be said, but not
best said in a portentous tone of voice. Indeed, it has become increasingly
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evident to me that portentousness is often, though not always, a device
for warding off too close scrutiny. I cannot believe in ‘sacred’ truths.
Whatever one may believe to be true, one ought to be able to convey
without any apparatus of Sunday sanctification, For this reason, I am
glad that the editors have included some things which might scem lacking
in what is called ‘high seriousness’.

In conclusion, I should wish to thank the editors once again for having
brought together in one volume so just an epitome of my perhaps unduly
multifarious writings.

BERTRAND RUSSELL



INTRODUCTION

Lord Russell has never particularly relished being anatomized although
he readily consented to each of us attempting it by selections previously
published. We have joined in this volume, again with his kind sanction,
to present what we trust will be generally accepted as a useful, definitive
sampling of complete essays and chapters indicative of the man and his
work over more than sixty years of astounding productivity.

‘When we have been queried on frequent occasions as to the reason for
our own continued absorbing interest in the myriads of words that have
flowed from his fertile mind, we have uniformly responded that we
deliberately chose his works as we know of no one comparable through
whose eyes one can survey the status and progress of contemporary
thought in its many variegations. It was that idea which prompted our
selection from various fields, in many of which Lord Russell pionecred
and advanced human thought and in all of which he spoke with distinction.

Few philosophers have had a more profound influence on the course
of modern philosophy than Bertrand Russell. Perhaps no technical
philosopher has been more widely read, discussed and misunderstood.
This volume is an attempt to present within one cover the more definitive
essays by Russell from 1903, when he wrote his celebrated essay, ‘A
Free Man’s Worship’, to 1959, when he wrote the frequently cited “The
Expanding Mental Universe’.

The essays were chosen for their contribution to thinking at the time
they were written. As Russell himself says, ‘I am in no degree ashamed
of having changed my opinions. What physicist who was active in 1900
would dream of boasting that his opinions had not changed?’

There is no adequate substitute for first-hand contact with original
thought; nor is there any substitute for reading the definitive works of
any great thinker in their entirety. Russell anthologies and collections
have appeared which show only one period in his thought. Some, for
example, reveal the views he held for a limited time (Mysticism and Logic,
1903-1917), while others have been concerned with emphasizing his
views on particular subjects (Why I am not a Christian, 1957). It was
not our purpose to add still another to their number.

Our aim has been to present a wide portrait of the views of one of the
few seminal thinkers of the twenticth century. There will no doubt be
readers who would have wished that we had made different sclections
from Russell’s works, but this problem confronts any anthologist.

The editors of any volume on a twentieth-century philosopher are
faced with a peculiar dilemma. The recency of the period and the strong
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emotional attitudes about any major figure make it almost impossible to
be objective. The historian of an ecarlier period need only retouch the
portraits presented to him by tradition, however distorted they may be,
but the anthologist of a contemporary must write under the scrutiny of
living admirers and detractors. We venture to submit our selections and
to let Russell and his works speak for themselves,

Before letting the reader loose upon the pages that follow, we pause to
immortalize a London cabbie who drove one of us from a pleasant visit
with Sir Stanley Unwin to a Londen hotel, It was the day the Wood
biography of Russell appeared and the driver noticed a copy being
admiringly thumbed.

‘Is that the new Russell biography I have been reading about?”

*Yes, and I look forward to reading it.!

‘So do 1. Wonderful mechanism, isn’t he?’

And so we invite you to the pages evidencing this wonderful mechanism.

ROBERT E. EGNER
LESTER E. DENONN
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EPIGRAMMATIC INSIGHTS FROM THE PEN
OF RUSSELL

His life, for all its waywardness, had a certain consistency, reminiscent of that
of the aristocratic rebels of the early nineteenth century. His Own Obituary.

I had a letter from an Anglican bishop not long ago in which he said that o}
my opinions on everything were inspired by sexual lust, and that the opinions
1 expressed were among the causes of the Second World War. Bsc Interview
with John Freeman. The Listener, March 19, 1959.

Boredom as a factor in human behaviour has received, in my opinion, far less
attention than it deserves. The Conquest of Happiness.

Every man would like to be God, if it were possible; some few find it difficult
to admit the impossibility. Power: A New Social Analysis.

In spite of the fundamental importance of economic facts in determining politics
and beliefs of an age or nation, I do not think that non-economic factors can
be neglected without risks of error which may be fatal in practice. The Practice
and Theory of Bolshevism.

The scepticism that I advocate amounts only to this (1) that when the experts
are agreed, the opposite opinion cannot be held to be certain; (2) that when
they are not agreed, no opinion can be regarded as certain by a non-expert;
and (3) that when they all hold that no sufficient grounds for a positive opinion
exist, the ordinary man would do well to suspend his judgment. Sceptical
Essays,

I should make it my object to teach thinking, not orthodoxy, or even heterodoxy.
And I should absolutely never sacrifice intellect to the fancied interest of morals,
On Education Especially in Early Childhood.

I mean by wisdom a right conception of the ends of life. This is something
which science in itself does not provide. Increase of science by itself, therefore,
is not enough to guarantee any genuine progress, though it provides one of the
ingredients which progress requires. The Scientific Qutlook.

Rational apprehension of dangers is necessary; fear is not. On Education
Especially in Early Childhood.,

The main things which seem to me important on their own account, and not
merely as means to other things, are knowledge, art, instinctive happiness, and
relations of friendship or affection. The Problem of China.

Instinct, mind and spirit are all essential to a full life; cach has its own excellence
and its own corruption. The Analysis of Mind.

We have, in fact, two kinds of morality side by side: one which we preach but
do not practise, and another which we practise but seldom preach. Sceptical
Essays.
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No nation was ever so virtuous as each believes itself, and none was ever so
wicked as each believes the other. Fustice in War-Time.

But if human conceit was staggered for a moment by its kinship with the ape,
it soon found a way to reassert itself and that way is the ‘philosophy’ of evolution.
A process which led from the amoeba to man appeared to the philosoghers to
be obviously a progress—though whether the amoeba would agree with this
opinion is not known. Our Knowledge of the External World.

Philosophy should be piecemeal and provisional like science; final truth belongs
to heaven, not to this world. An Outline of Philosophy.

The opinions that are held with passion are always those for which no good

ground exists; indeed the passion is the measure of the holder’s lack of rational
conviction. Sceptical Essays.

To save the world requires faith and courage: faith in reason, and courage to
proclaim what reason shows to be true. The Prospects of Industrial Civilization.

If it is the devil that tempts the young to enjoy themselves, is it not the same
personage that persuades the old to condemn their enjoyment? And is not
condemnation perhaps merely a form of excitement appropriate to old age?
(Nobel Prize Acceptance Speech) Human Society in Ethics and Politics.

There is something feeble and a little contemptible about a man who cannot

face the perils of life without the help of comfortable myths. Human Societyin
Ethics and Politics.

There are infinite possibilities of error, and more cranks take up unfashionable
errors than unfashionable truths. Unpopular Essays.

« « « the Crotonians burnt the Pythagorean school. But burning schools, or men

for that matter, has always proved singularly unhelpful in stamping out
unorthodoxy. Wisdom of the West.



CHRONOLOGICAL LIST OF RUSSELL’S
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1896 German Social Democracy. (A chapter by Alys Russell.)
1897 An Essay on the Foundations of Geometry.

1900 A Critical Exposition of the Philosophy of Leibniz.

1903 The Principles of Mathematics.

1910 Principia Mathematica—Vol. I. (With A. N. Whitehead.)
1910 Philosophical Essays.

1912 Principia Mathematica—Vol. II. (With A. N. Whitehead.)
1912 The Problems of Philosophy.

1913 Principia Mathematica—Vol. III. (With A. N. Whitehead.)

1914 Our Knowledge of the External World as a Field for Scientific Method
in Philosophy.

1914 Scientific Method in Philosophy.
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1915 War, the Offspring of Fear,

1916 Principles of Social Reconstruction. (Why Men Fight: A Method of
Abolishing the International Duel.)

1916 Policy of the Entente, 1go4—1914. (Part of: Justice in War-Time.)
1916 Justice in War-Time.

1917 Political Ideals.

1918 Mysticism and Logic and Other Essays.

1918 Roads to Freedom: Socialism, Anarchism and Syndicalism. (Proposed
Roads to Freedom: Socialism, Anarchism and Syndicalism.)

1919 An Introduction to Mathematical Philosophy.

1920 The Practice and Theory of Bolshevism. (Bolshevism in Theory and
Practice.)

1921 The Analysis of Mind.

1922 The Problem of China.

1922 Free Thought and Official Propaganda.

1923 The Prospects of Industrial Civilization. (With Dora Russell))
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1923 The ABC of Atoms.
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1934 Freedom and Organization 1814-1914. (Freedom versus Organization
1814-1914.)

1935 In Praise of Idleness and Other Essays.

1935 Religion and Science.
1936 Which Way to Peace?

1936 Determinism and Physics.

1937 The Amberley Papers, The Letters and Diaries of Bertrand Russell’s
Parents. (With Patricia Russell.)

1938 Power: A New Social Analysis,

1940 An Inquiry into Meaning and Truth.
\/194 A History of Western Philosophy.

1948 Human Knowledge: Its Scope and Limits

1949 Authority and the Individual,

1950 Unpopular Essays.



CHRONOLOGICAL LIST OF RUSSELL’S PRINCIPAL WORKS 19
1951 The Impact of Science on Society.
1952 New Hopes for a Changing World.
1953 Satan in the Suburbs and Other Stories.
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Subjects. (Edited by Paul Edwards.)

1957 Understanding History and Other Essays. (Reprint of Earlier Essays.)
1958 The Will to Doubt. (Reprint of Earlier Essays.)

1959 Common Sense and Nuclear Warfare,

1959 My Philosophical Development.

1959 Wisdom of the West.
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CHRONOLOGY OF THE LIFE OF
BERTRAND RUSSELL

1872 MAY 18. Born at Ravenscroft near Trelleck, Monmouthshire, England,
1874 Death of Lady Amberley, mother of Bertrand Russell.

1876 JANUARY. Death of Lord Amberley, father of Bertrand Russell, followed
by litigation over the will of his father. The designation of freethinkers
as guardians disaffirmed. His grandmother, Lady Russell and Rollo
Russell designated as his guardians. At Pembroke Lodge.

1883 First lessons in Euclid from his brother, Frank. Studied under private
tutors.

1883 Began his philosophical speculations, particularly on religious problems,
Penned his thoughts surreptitiously in a journal.

18g0 Entered Trinity College, Cambridge.

1894 Took Moral Science Tripos. Fellowship dissertation on The Foundations
of Geometry. Honorary British Attaché in Paris. Marriage to Alys Smith,

1895 Visit to Germany. Study at the University of Berlin. Lectured to the
London School of Economics and Political Science on German Social
Democracy. Elected Fellow of Trinity College.

1896 Visit to America with Alys Russell. Lectured at Johns Hopkins and Bryn
Mawr.

1898 Lectured at Cambridge on Leibniz. With G. E. Moore in rebellion
against Kant and Hegel.

1900 Attended the International Congress of Philosophy in Paris.
1905 First success with the Theory of Descriptions.

1907 Stood unsuccessfully for Parliament.

1908 Made a Fellow of the Royal Society.

1910 Entire decade devoted to collaboration with A, N. Whitehead on Pr‘x'na'pfa
Mathematica. First volume published this year. Failed of nomination [?r
Parliament by the Liberal Party because of agnostic views. Lecturer in
Mathematical Logic at Trinity College, Cambridge.

1911 President of The Aristotelian Society. Separation from Alys Russell.
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1930 Debate with John Cowper Powys in New York on Is Modern Marriage
a Failure?

1931 Lecture tour 1n the United States Debate with Sherwood Anderson on
Shall the Home be Abolished? Became Third Earl Russell on the death
of his brother, Frank

1935 Divorce from Dora Russell Withdraws from the school

1936 Gave the Earl Grey Memorial Lecture at Armstrong College, Newecastle
upon Tyne, on Determmsm and Physies Marriage to Helen Patricia
Spence

1937 Birth of Conrad

1938 Lectures at Oxford on Language and Fact To the Umited States where
he remamned until 1944 Radio Discussion with TV Smuth and Paul
Douglas on Taming Economiuc Power Visiting Professor at The University
of Chicago until 1939

1939 Radio Discussion on University of Chicago Round Table on Is Security
Increasmg? Addressed the Sociology Club of The Umversity of Chicago
on The Role of the Intellectual in the Modern World Lectures at The
Unuversity of Califorma in Los Angeles until 1940

1940 The William James Lectures at Harvard on An Inquiry into Meaning and
Truth The Bertrand Russell Case mnvolving the loss of his appointment
to the College of the City of New York

1941 Lecturer at The Barnes Foundation in Mernion, Pennsylvania, on The
History of Philosophy Spoke over cps on the Invitation to Learming
programme with Huntington Cairns, Allan Tate and Mark Van Doren
on Hegels Philosophy of History Radio talk over Staton Wrar with
Rex Stout, entitled Speaking of Liberty

1942 Spole over cBs on the Invitation to Learning programme with Jacques
Barzun on Descartes’s Discourse on Method and with Scott Buchanan

and Marh Van Doren on Spinoza’s Ethies Later with Kathermne Ann
Porter on Carroll's Alice in Wonderland Spoke on The Amertcan Forum

of the Air on What About India?
1943 Termnation of the Barnes contract Successful suit for breach of five year
contract

1944 Speaks at the Rand School, New York, over Station WEVD on Co operate
with Russia Returns to England Elected to Iellowship at Trmty Col!::gc,
Cambridge, for a second time The topic of Iis annual course Non-

Demonstrative Inference
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1913 Lecture at Ticole des Hautes Sociales on The Philoso.p%)ical Importance }(:f
Mathematical Logic. Addressed the Heretics at Trinity College on The
Philosophy of Bergson.

o \ . .
1914 Gave the Herbert Spencer Lecture in Philosophy at Oxford on S}:::letn:lfi;
Method in Philosophy. Lectured on Our Knowledge of the Extern:

World as Lowell Lecturer in Boston. Public speaker and pamphleteer
against World War I,

1915 Address to the Philosophical Society of Manchester on The Ultimate
Constituents of Matter.

1916 Fined {100 in the Everett Case because of a pamphlet criticizing a two-
year sentence of a conscientious objector. His library sold when the fine

was not paid. Bought by his friends. Loss of his lectureship at Trinity
College.

1918 Gave a course of eight lectures in London describing his Logical Atomism
in which he acknowledges the influence of Wittgenstein over the past four
years. Sentenced to six months in Brixton Prison because of an article
in which he quoted the report of a Congressional investigation into the
use of American troops against strikers. Second Division sentence changed

to First Division. Wrote Introduction to Mathematical Philosophy while
in prison,

1920 Visit to Russia.

1921 Divorce from Alys Russell, Marriage to Dora Black. Visit to China and

Japan. Lectured on The Analysis of Mind in London and Pekin. Birth
of John, Lord Amberley.

1922 Labour Candidate for Parliament. Gave the Moncure D. Conway
Memorial Lecture on Free Thought and Official Propaganda.
1923 Labour Candidate for Parliament. Birth of Kate.

1924 Lecture tour in the United States. Debate with Scott Nearing before the

League for Public Discussion on Bolshevism and the West. Lecture to

;l;c Free Youth at Cooper Union, New York, on How to be Free and
appy.

1925 Tamer Lectures at Trinity College on The Analysis of Matter.

1927 Lecture tour in the United States, Started a school at Beacon Hill near
Petersfield. Became headmaster with Dora Russell as headmistress.
Lecture at Battersea Town Hall before the South London Branch of the
National Sccular Socicty on Why 1 am not a Christian.

1929 Lecture tour in the United States. Talk to the Contemporary Thought

Class at Northwestern University, Evanston, Illinois, on Three Ways to
the World.
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1947 Addressed the National Book League at Friends House on Philosophy
and Politics.

1948 Accident on flight to Norway en route to Trondheim where he was to
lecture on The Prevention of War. Saved himself by swimming in 2

beavy overcoat for ten minutes, Gave the first Reith Lectures over BBC
on Authority and the Individual.,

1949 Awarded the Order of Merit. Addressed the Westminster School on
Atomic Energy and the Problems of Europe.

1950 Awarded the Nobel Prize for Literature ‘in recognition of his many-sided

and important work in which he has constantly stood forth as a champion
of humanity and freedom of thought'. Visit to Australia.

1951 Gave the Matchette Foundation Lectures at Columbia University in New
York on The Impact of Science on Society. Contributed to the BEC
Third Programme talks on The Political and Cultural Influence (of
America), The Nature and Origin of Scientific Method and Scepticism
and Tolerance. Death of Alys Russell.

1952 Divorce from Patricia Russell. Marriage to Edith Finch.

1955 Awarded the Silver Pears Trophy for work on behalf of World Peace.



SOME THOUGHTS ABOUT
BERTRAND RUSSELL

1 owe innumerable happy hours to the reading of Russell’s works, something
which I cannot say of any other contemporary scientific writer, with the exception
of Thorstein Veblen ALBLRT EINSTEIN tn The Philosophy of Bertrand Russell—
The Library of Living Philosophers

He constitutes a fortunate example showing that a philosopher may owe his
success to clarity and cogency, to pamstaking analysis and the renunciation of
the mysterious language of oracles HANS REICHENBACH, thd

The flounshing condition of present-day ‘semtottc’ 1s a sufficient testtmony to
the fertility of Russell’s 1deas MAX BLACK, thid

Leibniz acquired his title to nobility by flattering powerful princes and church
officials and by defending their feudal privileges, whereas Russell, though born
an anstocrat, has always defended the democratic traditton and courageously
opposed political and church authoritariamsm at the cost of the very type of
worldly success which was so dear to Leibniz PHILIP P WIENER, 1h1d

Russell has not said the last word on these matters [philosophy of science], but
he has certainly mnspired a great multitude of students to try to say a better one
If the example of hus own splendid devotion to independent thinking counts for
anything, 1t 1s safe to believe that he would not prefer to have a different estimate
placed upon lus efforts ERNEST NAGEL, thtd

Bertrand Russell’s philosophical writings are delightful reading Whatever may
be Russell’s place in philosophy, his iterary writings certainly deserve a place
1n any anthology of English prose By thus statement I do not mean to belittle
Russell’s contribution to philosophy No contemporary writer has done more to
stimulate 1nterest in philosophy than Russell and we are all indebted to him
His contribution to logic, perhaps, overshadows his contributions to other
branches of philosophy because of 1ts massiveness But he has enniched brnl-
hantly and suggestively every branch of philosophy jomn LLOF BOODIN, 1bid

I believe there 1s httle of importance in present-day philosophizing which 1s
not derived from lum The post-Russellians are all propter-Russellians ALAN
wooD 1n Russell's Pinlosophy A Study of Its Development

His wntings combmne profundity with wit, trenchant thinking with Iiterary
excellence, honesty and clanty with hindliness and wisdom JAMES R NEWMAN
1 The World of Mathematics—George Allen & Unwin, London Simon and
Schuster, New York

Russell 15 without question one of the most productine and most brillant
thinkers of our age, mathematical logresan, philosopher, journalist and Iibertarsan,
1n some ways remunscent of his early idol, Mill, andan others of Voltarre because
of his bnlhance, his scope, and his iconoclasm MORTON WHITE 10 Tie Age of
Analysis Teentieth Century Plilosophers—Houghton Miffin Co
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But by far the most devastating use of the sceptical weapon

has come in our own
Gme from Bertrand Russell, who turns the Cartesian doubt against the

Cartesian ego itself. LESLIE PAUL in The English Philosophers—London, Faber
& Faber.

For while Russell is often in error on positions he assumes, and while he has

engaged in stormy and obdurate controversies with the pfl§sion of a Rolitical
rebel, he has managed always to remind men of those traditions of c1v1lxty‘ and
justice that distinguish the liberal spirit in Western civilization from the times
of Pericles to our own day. ADRIENNE KOCH in Philosophy for a Time of Crisis:
An Interpretation with Key Writings by Fifteen Great Modern Thinkers—New
York, E. P. Dutton & Co., Inc., 1959.

O science metaphysical,
And very, very quizzical,
You only make this maze of life the mazier;
For boasting to illuminate
Such riddles as Will and Fate
You muddle them to hazier and hazier.

The cause of every action
You expound with satisfaction.
Through the mind in all its corners and recesses
You say that you have travelled
And every thread unravelled
And axioms you call your learned guesses.

Right and wrong you've so dissected

And their fragments so connected,
That which we follow doesn’t seem to matter,

But the cobwebs you have wrought,

And the silly flies they have caught
It needs no broom miraculous to shatter.

You know no more than I
What is laughter, tear or sigh,
Or love, or hate, or anger or compassion;
Metaphysics then adieu,
‘Without you, I can do
And T think you’ll very soon be out of fashion.

Written in 1897 by Lady Russell, grandmother
and guardian of Bertrand Russell, as quoted in
Earl Russell’s (Bertrand Russell’s elder brother,

Frank) My Life and Adventure—London,
Cassell & Co., Ltd., 1923.
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Autobiographical Asides
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But by far the most devastating use of the sceptical weapon has come in our ov}vln
ime from Bertrand Russell, who turns the Cartesian doubt against the

Cartesian ego itself. LESLIE PAUL in The English Philosophers—London, Faber
& Faber.

For while Russell is often in error on positions he assumes, :§nd while he: pas
engaged in stormy and obdurate controversies with the passion of a 'p_olmcaé
rebel, he has managed always to remind men of those traditions of civility an
justice that distinguish

the liberal spirit in Western civilization from the tir_n?s
of Pericles to our own day. ADRIENNE KOCH in Philosophy for a Time of Crisis:
An Interpretation with

Key Writings by Fifteen Great Modern Thinkers—New
York, E. P. Dutton & Co., Inc., 1959.

O science metaphysical,
And very, very quizzical,
You only make this maze of life the mazier;
For boasting to illuminate
Such riddles as Will and Fate
You muddle them to hazier and hazier.

The cause of every action
You expound with satisfaction.
Through the mind in all its corners and recesses
You say that you have travelled
And every thread unravelled
And axioms you call your learned guesses.

Right and wrong you’ve so dissected

And their fragments so connected,
That which we follow doesn’t seem to matter,

But the cobwebs you have wrought,

And the silly flies they have caught
It needs no broom miraculous to shatter.

You know no more than I
‘What is laughter, tear or sigh,
Or love, or hate, or anger or compassion;
Metaphysics then adieu,
Without you, I can do
And I think you'll very soon be out of fashion.

Written in.x897 by Lady Russell, grandmother
and guardian of Bertrand Russell, as quoted in
Earl Russell’s (Bertrand Russell’s elder brother,

Frank) My Life and Adventure—London,
Cassell & Co., Ltd., 1923.



MY RELIGIOUS REMINISCENCES

in their day on account of their advanced opinions in politics,
theology, and morals. When my mother died in 1874 she was
buried without any religious ceremony in the grounds of their house in
the Wye Valley. My father intended to be buried there also, but when
he died in 1876 his wishes were disregarded, and both were removed to
the family vault at Chenies. By my father’s will my brother and I were
to have been in the guardianship of two friends of his who shared his
opinions, but the will was set aside and we were placed by the Court of
Chancery in the care of my grandparents. My grandfather, the statesman,
died in 1878, and it was his widow who decided the manner of my educa-
tion. She was a Scotch Rresbyterian, who gradually became a Unitarian,
I was taken on alternate Sundays to the Parish Church and to the Pres-
byterian Church, while at home I was taught the tenets of Unitarianism.
Eternal punishment and the literal truth of the Bible were not inculcated,
and there was no Sabbatarianism beyond a suggestion of avoiding cards
on Sunday for fear of shocking the servants, But in other respects morals
were austere, and it was held to be certain that conscience, which is the
voice of God, is an infallible guide in all practical perplexities.
My childhood was solitary, as my brother was seven years older than
I was, and I was not sent to school. Consequently I had abundant leisure
for reflection, and when I was about fourteen my thoughts turned to
theology. During the four following years I rejected, successively, free
will, immortality, and belief in God, and believed that I suffered much
pain in the process, though when it was completed I found myself far
happier than I had been while I remained in doubt. I think, in retrospect,
that loneliness had much more to.do with my unhappiness than thealogical
difficulties, for throughout the whole time I mever said a word about
religion to anyone, with the brief exception of an Agnostic tutor, who
was soon sent away, presumably because he did not discourage my
unorthodoxy.
What kept me silent was mainly the fear of ridicule. At the age of
fourteen I becamne convinced that the fundamental principle of ethics

MY parents, Lord and Lady Amberley, were considered shocking



The clarity and succinctness one expects from the works
of Russell are well illustrated by his own reference to his
attempt to advance the demonstrative methods of mathe-
matics and science into regions conventionally assigned to
vague speculation. As Russell says by way of characteristic
autobiographical aside: ‘I like precision. I like sharp out-
lines. T hate misty vagueness.’

He reveals that even at the age of eleven he refused to
accept what tradition had made appear as indestructible as
granite. His brother consented to teach him geometry
which, Russell had heard, ‘proved things’. When his
brother told him that Euclidian axioms cannot be proved,
his hopes to find some certain knowledge all but vanished.

The sclections that follow whet the appetite for the

complete autobiography, the publication of which Russell
has understandably deferred.
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all animals are simply kept going by chemical forces and are nothing more
wonderful than a tree (which no one pretends has free will), and if we
h'ad a good enough knowledge of the forces acting on any one at any
time, the motives pro and con, the constitution of his brain at any time,
then we could tell exactly what he would do.’ ’

Until the age of eighteen I continued to believe in a Deist’s God,

because the First-Cause argument seemed to me irrefutable. Then in
John Stuart Mill's dutobiography 1 found that James Mill had taught
him the refutation of that argument—namely, that it gives no answer to
the question ‘Who made God?’ It is curious that Mill should have had
so much influence on me, for he was my father’s and mother’s cloge
friend and the source of many of their opinions, but I did not know this
until a much later date. Without being aware that I was following in my
father’s footsteps, I read, before I went to Cambridge, Mill’s Logic and
Political Economy, and made elaborate notes in which I practised the art
of expressing the gist of each paragraph in a single sentence. I was already
interested in the principles of mathematics, and was profoundly dis-
satisfied with his assimilation of pure mathematics to empirical science——
a view which is now universally abandoned.

Throughout adolescence I read widely, but as I depended mainly on
my grandfather’s library few of the books I read belonged to my own
time, They were a curious collection. I remember, as having been impor-
tant to me, Milman’s History of Christianity, Gibbon, Comte, Dante,
Machiavelli, Swift, and Carlyle; but above all Shelley—whom, however,
though born int the same month as my grandfather, I did not find on his
shelves.

It was only at Cambridge that I became aware of the modern world-—
I mean the world that was modern in the early ’nineties: Ibsen and Shaw,
Flaubert and Pater, Walt Whitman, Nietzsche, etc. But I do not think
any of these men had much influence on me, with the possible exception
of Ibsen. The men who changed my opinions at that time were two: first
McTaggart in one direction, and then, after I had become a Fellow,
G. E. Moore in the opposite direction. McTaggart made me a Hegelian,
and Moore caused me to revert to the opinions I had had before I went
to Cambridge. Most of what I learnt at Cambridge had to be painfully
unlearnt later; on the whole, what I had learnt for myself from being
left alone in an old library had proved more solid.

The influence of German idealism in England has never gone much
beyond the universities, but in them, when I was young, it was almost
completely dominant. Green and Caird converted Oxford, and Bradley
and Bosanquet—the leading British philosophers in the ‘nincties—were
more in agrcement with Hegel than with anyene clsc, though, for some
reason unknown to me, they hardly ever mentioned him. In Cambridge
Henry Sidgwick still represented the Benthamite tradition, and James

B
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should be the promotion of human happiness, and at first this appeared
to me so self-evident that I supposed it must be the universal opinion.
Then 1 discovered, to my surprise, that it was a view regarded as un-
orthodox, and called Utilitarianism. 1 announced, no doubt with a certain
pleasure in the long word, that T was a Utilitarian; but the announcement
was received with derision. My grandmother for a long time missed no
opportunity of ironically submitting ethical conundrums to me, and
challenging me to solve them on Utilitarian principles. To my surprise I
discovered, in preparing the Amberley Papers, that she had subjected an
uncle of mine, in his youth, to the same treatment on the same topic. The
result in my case was a determination to keep my thoughts to myself; no
doubt in his it was similar. Ridicule, nominally amusing but really an
expression of hostility, was the favourite weapon—the worst possible,
short of actual cruelty, in dealing with young people. When I became
interested in philosophy—a subject which, for some reason, Wwas
anathema=T was told that the whole subject could be summed up in
the saying: ‘What is mind?>—No matter. What is matter>—Never mind.’
At th'e fifteenth or sixteenth repetition of this remark it ceased to be
amusing.
Nevertheless on most topics the atmosphere was liberal. For instance,
Darwxmsr_n was accepted as a matter of course. I had at one time, when
I was 'fhlrteen, a very orthodox Swiss tutor, who, in consequence of
somet.hx_ng 1 k.lad said, stated with great earnestness: ‘If you are 2
Darwinian .I pity you, for one cannot be a Darwinian and a Christian at
the same time.’ I did not then believe in the incompatibility, but I was
already.r clear that, if T had to choose, T would choose Darwini ’
Until T went to Cambridge I was almost wholly unaware of contem-
porary movements of thought. I was influenced by Darwin, and then by
John Stu.art Mill, but more than either by the study of c,lynamiCS' my
outlook, in fac!;, was more appropriate to a seventeenth- or eighteénth-
century Cartesian than to a post-Darwinian. It seemed to me that all the
r}:mtxons.of matter were determined by physical laws, and that in all likeli-
ood this was true of the human body as well as o’f oth i

I . . m: er matter. Being
gz;i:wnatelyhmtereste_d in religion and unable to speak about it, I wrote
EXC::Ii:C‘S}a:,ti:\:vg}}:i::ShlzoGnl;zit letterslin a book which I headed ‘Greek
original system of phoneti conceament more complete, 1 adopted an

ginal syste phonetic spelling. In this book, when I was fifteen, I

wrote: “Taking free will first to consider, there is no clear dividin l{ne
between man and the protozoon. Therefore, if we give fr ill gmﬂﬂ
we must give it also to the protozoon. This’is rathfr harde: VZ; ';herc-
fcfre, }mlcss we are willing to give free will to the protozoo Sver t not
give it to man. This, however, is possible, but i protozoon we must.
It » 15 possible, but it is difficult to imagine-
. (;un:S sce;ns tome p.robablt?, prOtOP}asm only came together in the ordinary
e of nature without any special Providence from God, then we and
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all animals are simply kept going by chemical forces and are nothing more
wonderful than a tree (which no one pretends has free will), and if we
had a good enough knowledge of the forces acting on any one at any
time, the motives pro and con, the constitution of his brain at any time,
then we could tell exactly what he would do.’

Until the age of eighteen I continued to believe in a Deist’s God,
because the First-Cause argument seemed to me irrefutable. Then in
John Stuart Mill’s Autobiography 1 found that James Mill had taught
him the refutation of that argument—namely, that it gives no answer to
the question “Who made God?’ It is curious that Mill should have had
s0 much influence on me, for he was my father’s and mother’s close
friend and the source of many of their opinions, but I did not know this
until a much later date. Without being aware that I was following in my
father’s footsteps, I read, before I went to Cambridge, Mill’s Logic and
Political Economy, and made elaborate notes in which I practised the art
of expressing the gist of each paragraph in a single sentence. I was already
interested in the principles of mathematics, and was profoundly dis-
satisfied with his assimilation of pure mathematics to empirical science—
a view which is now universally abandoned.

Throughout adolescence I read widely, but as I depended mainly on
my grandfather’s library few of the books I read belonged to my own
time. They were a curious collection. I remember, as having been impor-
tant to me, Milman’s History of Christianity, Gibbon, Comte, Dante,
Machiavelli, Swift, and Carlyle; but above all Shelley—whom, however,
though born in the same month as my grandfather, I did not find on his
shelves.

It was only at Cambridge that I became aware of the modern world—
I mean the world that was modern in the early ’nineties: Ibsen and Shaw,
Flaubert and Pater, Walt Whitman, Nietzsche, etc. But I do not think
any of these men had much influence on me, with the possible exception
of Ibsen. The men who changed my opinions at that time were two: first
McTaggart in one direction, and then, after I had become a Fell_ow,
G. E. Moore in the opposite dircction. McTaggart made me a Hegelian,
and Moore caused me to revert to the opinions I had had before I went
to Cambridge. Most of what I learnt at Cambridge had to be painfully
unlearnt later; on the whole, what I had learnt for myself from being
left alone in an old library had proved more solid.

The influence of German idealism in England has never gone much
beyond the universities, but in them, when I was young, it was almosf
completely dominant. Green and Caird converted Oxforfl,‘nm:l Br:u?lc)
and Bosanquet—the leading British p}.ulosophcrs in the ’‘ninctics—were
more in agreement with Hegel than with anyone clsc,_ though, fm;) s_t:]mc
reason unknown to me, they hardly ever mcmuzncd lm.n: In Cambridge

Henry Sidgwick still rcprcscntcd the Benthamite tradition, and James

B
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Ward was a Kantian; but the younger men—Stout, Mackenzie, and
McTaggart—were, in varying degrees, Hegelians.

Very different attitudes towards Christian dogma were compatible with
acceptance of Hegel. In his philosophy nothing is held to be quite true,
and nothing quite false; what can be uttered has only a limited truth,
and, since men must talk, we cannot blame them for not speaking the
whole truth and nothing but the truth. ‘The best we can do, according to
Bradley, is to say things that are ‘not intellectually corrigible’—further
progress is only possible through a synthesis of thought and feeling, which,
when achieved, will lead to our saying nothin,

g. Ideas have degrees of

truth, greater or less according to the stage at which they come in the

dialectic. God has a good deal of truth, since He comes rather late in the
dialectic; but He has not complete truth, since He is swallowed up in the
Absolute Idea. The right wing among Hegelians emphasized the truth in
the concept of God, the left wing the falsehood, and each wing was true
to the Master. A German Hegelian, if he was taking orders, remembered
how much truer the concept of God is than, e.g. that of gods; if he was
becoming a civil servant, he remembered the even greater truth of the
Absolute Idea, whose earthly copy was the Prussian State.

In England teachers of philosophy who were Hegelians almost all
belonged to the left wing. ‘Religion’, says Bradley, ‘is practical, and
there.foye sti}l is dominated by the idea of the Good; and in the essence
of this idea is contained an unsolved contradiction. Religion is still forced
to maintain unreduced aspects, which, as such, cannot be united; and it
exists, in short, by a kind of perpetual oscillation and compromise.’
Neither _Bradle.y nor Bosanquet believed in personal immortality.
Mackenzie, ‘whxle I was reading philosophy, stated in a paper which I
heard that ‘a personal God is, in a sense, a contradiction in terms’: he
W*{_S subsequently one of my examiners. The attitude of these men to
rel 1g1§n was thus not one of which the orthodox could approve, but it
was by no means one of hostility: they held religion to be an essential
}_}1gredlent in .the truth, and defective only when taken as the whole truth.

] he sort of view that I had previously held, ‘either there is a God or there
is not, and probably the latter’, seemed to them very crude; the correct
opinion, they would say, was that from one point of view th::re is a God
':r:i:l‘ }f::r:; a:::}}er thter:tl:3 is not, but from the highest point of view there
1s not. Bein ¢ g
in reaching this pitch of m%llx:vyvxsxilsfs.n awurally ‘erude’, I never succeeded
A o e i gl o oy gsein
s i 1
more .faithful' than the others to thge di:%:ét?: Sn::th‘:gl:l:\sdv::g:id}ile;f:v:;
even '1ts df:tmls. Unlike some of the school, he was t,leﬁnite in asserting
certain th.mgs gnd denying others; he called himself an Atheist, but
firmly belicved in personal immortality, of which he was convinced, that
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he possessed a logical demonstration. He was four years senior to me,
and in my first term was President of the Union. He and I were both so
shy that when, about a fortnight after I came up, he called on me, he
had not the courage to come in and I had not the courage to ask him in,
50 that he remained in the doorway about five minutes. Soon, however,
the conversation got on to philesophy, and his shyness ceased. I found
that all T had thought about ethics and logic and metaphysics was con-
sidered to be refuted by an abstruse technique that completely baffled
me; and by this same technique it was to be proved that I should live for
ever. I found that the old thought this nonsense, but the young thought
it good sense, so I determined to study it sympathetically, and for a time
I more or less believed it. So, for a short time, did G. E. Moore. But he
found the Hegelian philosophy inapplicable to chairs and tables, and I
found it inapplicable to mathematics; so with his help I climbed out of
it, and back to common sense tempered by mathematical logic.

The intellectual temper of the ’nineties was very different from that of
my father’s youth: in some ways better, but in many ways worse. There
was no longer, among the abler young men, any preoccupation with the
details of the Christian faith; they were almost all Agnostics, and not
interested in discussions as to the divinity of Christ, or in the details of
Biblical criticism. I remember a feeling of contempt when I learned that

. Henry Sidgwick as a young man, being desirous of knowing whether God
exists, thought it necessary, as a first step, to learn Semitic languages,
which seemed to me to show an insufficient sense of logical relevance,
But T was willing, as were most of my friends, to listen to a metaphysical
argument for or against God or immortality or free will; and it was only
after acquiring a new logic that I ceased to think such arguments worth
examining.

The non-academic heroes of the ’nineties—Ibsen, Strindberg,
Nietzsche, and (for a time) Oscar Wilde—differed very greatly from those
of the previous gencration. The great men of the 'sixties were all ‘good’
men: they were patient, painstaking, in favour of change only when a
detailed and careful investigation had persuaded them that it was necessary
in some particular respect. They advocated reforms, and in gencral ﬂlcfr
advocacy was successful, so that the world improved very fast; but.thcxr
temper was not that of rebels. I do not mean that no great rebels existed;
Marx and Dostoievsky, to mention only two, did most of their best work
in the ’sixties. But these men were almost unknown among cultured
people in their own day, and their influcnce belongs to a much later date,
The men who commanded respect in England in the *sixties—Darwin,
Huxley, Newman, the authors of Essays and Reviews, ete.—were not

fundamentally at war with socicty; they could meet, as they did in the

‘Mectaphysical Socicty’, to discuss urbanely whether there is a GOd.‘l\l

the end they divided; and Sir Mountstuart Grant Duff, on being asked
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afterwards whether there is a God, replied: ‘Yes, we had a very good
majority.” In those days democracy ruled even over Heaven.

But in the ’nineties young men desired something more sweeping and
passionate, more bold and less bland. The impulse towards destruction
and violence which has swept over the world began in the sphere of
literature. Ibsen, Strindberg, and Nietzsche were angry men—not pri-
marily angry about this or that, but just angry. And so they each found
an outlook on life that justified anger. The young admired their passion,
and found in it an outlet for their own feelings of revolt against parental
authority. The assertion of freedom seemed sufficiently noble to justify
violence; the violence duly ensued, but freedom was lost in the process.

(The Rationalist Annual, 1938, published
by C. A. Watts & Co., Ltd.)



MY MENTAL DEVELOPMENT

when I was three, I was brought up in the house of my grand-

father, Lord John Russell, afterwards Earl Russell. Of my parents,
Lord and Lady Amberley, I was told almost nothing—so little that I
vaguely sensed a dark mystery. It was not until I was twenty-one that I
came to know the main outlines of my parents’ lives and opinions. I then
found, with a sense of bewilderment, that I had gone through almost
exactly the same mental and emotional development as my father had.

It was expected of my father that he should take to a political career,
which was traditional in the Russell family. He was willing, and was for
a short time in Parliament (1867-68); but he had not the temperament
or the opinions that would have made political success possible. At the
age of twenty-one he decided that he was not a Christian, and refused
to go to church on Christmas Day. He became a disciple, and afterwards
a friend, of John Stuart Mill, who, as I discovered some years ago, was

. {so far as is possible in a non-religious sense) my godfather. My parents
accepted Mill’s opinions, not only such as were comparatively popular,
but also those that still shocked public sentiment, such as women’s
suffrage and birth control. During the general election of 1868, at which
my father was a candidate, it was discovered that, at a private meeting
of a small society, he had said that birth control was a matter for the
medical profession to consider. This let loose a campaign of vilification
and slander. A Catholic bishop declared that he advocated infanticide;
he was called in print a ‘filthy foul-mouthed rake’; on election day,
cartoons were exhibited accusing him of immorality, altering his name
to ‘Vice-count Amberley’, and accusing him of advocating “The French
and American system’.! By these means he was defeated. The student of
comparative sociology may be interested in the similarities between rural
England in 1868 and urban New York in 1940. The available documents
are collected in The Amberley Papers, by my wife and myself. As the

MY mother having died when I was two years old, and my father

i i i i he Oncida com-

" My parents, when in America, had studied s!.lch experiments as the T

munity. They “’.ere thercfore accused of attempting to corrupt the purity of English
family life by introducing un-English transatlantic vices.
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reader of this book will ‘see, my father was shy, studious, and ultra-
conscientious—perhaps a prig, but the very opposite of a rake.

My father did not give up hope of returning to politics, but never
obtained another constituency, and devoted himself to writing a big book,
Analysis of Religious Belief, which was published after his death. He could
not, in any case, have succeeded in politics, because of his very cxceptioﬂfl1
intellectual integrity; he was always willing to admit the weak points on
his own side and the strong points on that of his opponents. Moreover
his health was always bad, and he suffered from a consequent lack of
physical vigour.

My mother shared my father’s opinions, and shocked the ’sixties by
addressing meetings in favour of equality for women. She refused to use
the phrase ‘women’s rights’, because, as a good Utilitarian, she rejected
the doctrine of natural rights.

My father wished my brother and me to be brought up as free-thinkers,
and appointed two free-thinkers as our guardians. The Court of Chancery,
however, at the request of my grandparents, set aside the will, and I
enjoyed the benefits of a Christian upbringing.

In 1876, when after my father’s death I was brought to the house of
my grandparents, my grandfather was eighty-three and had become very
feeble. I remember him sometimes being wheeled about out-of-doors in
2 bath-chair, sometimes in his room reading Hansard (the official report
of debates ip Parliament). He was invariably kind to me, and seemed
never to objec't to childish noise. But he was too old to influence me

dl}'ectly. He died in 1878, and my knowledge of him came through his
widow, my grandmother, who revered his memory. She was a more
powerful influence upon my general outlook than anyone else, although,
from adolescence onward, 1 disagreed with very many of her opinions.
thMgn'grandmother was a Scotch Presbyterian, of the border family of

e Elliots. Her maternal grandfather suffered obloquy for declaring, on
the basis of the thickness of the lava on the slopés of Etna, that the world
must have been created before 4004 B.c. One of her réat— randfathers
wa;ﬁlobertsolx)\, the historian of Charles V. g 8

e wasa] uritan, with the moral rigidity of the Cove isin
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indifference to money which i pietely unworldly. She had that
> y which is only possible to those who have always had
enoug.h of it. 'She wished her children and grandchildren to live useful

s, bk o sttty o sy i

33 success, or that they should marry ‘well’,
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“Thou shalt not follow a multitude to do evil’; another, ‘Be strong, and
of a good courage; be not afraid, neither be thou dismayed; for the Lord
thy God is with thee whithersoever thou goest’. These texts have pro-
foundly influenced my life, and still scemed to retain some meaning after
I had ceased to believe in God.

At the age of seventy, my grandmother became a Unitarian; at the
same time, she supported Home Rule for Ireland, and made friends with
Irish Members of Parliament, who were being publicly accused of com-
plicity in murder. This shocked people more than now seems imaginable.
She was passionately opposed to imperialism, and taught me to think ill
of the Afghan and Zulu wars, which occurred when I was about seven.
Concerning the occupation of Egypt, however, she said little, as it was
due to Mr Gladstone, whom she admired. I remember an argument I
had with my German governess, who said that the English, having once
gone into Egypt, would never come out, whatever they might promise,
whereas I maintained, with much patriotic passion, that the English never
broke promises. That was sixty years ago, and they are there still,

My grandfather, seen through the eyes of his widow, made it secem
imperative and natural to do something important for the good of man-
kind. I was told of his introducing the Reform Bill in 1832. Shortly before
he died, a delegation of eminent Nonconformists assembled to cheer him
and T was told that fifty years earlier he had been one of the leaders in
removing their political disabilities. In his sitting-room there was a statue
from Italy, presented to my grandfather by the Italian Government, with
an inscription: ‘A Lord John Russell, L’Italia Riconoscente’; I naturally
wished to know what this meant, and learnt, in consequence, the whole

saga of Garibaldi and Italian unity. Such things stimulated my ambition
to live to some purpose.

My grandfather’s library, which became my schoolroom, stimulated me
in a different way. There were books of history, some of them very old;
I remember in particular a sixteenth-century Guicciardini. There were
three huge folio volumes called L’ Art de vérifier les dates. They were too
heavy for me to move, and I speculated as to their contents; I imagined
something like the tables for finding Easter in the Prayer Book. At last

I became old enough to lift one of the volumes out of the shelf, and I
found, to my disgust, that the only ‘art’ involved was that of looking up
the date in the book. Then there were The Annals of Ireland by the Four
Masters, in which I read about the men who went to Ireland before the
Flood and were drowned in it; I wondered how the Four Masters knew
about them, and read no further. There were also more ordinary books,
such as Machiavelli and Gibbon and Swift, and a book in four volumes
that I never openced: The TWorks of Andreto Marvell Esq. M.P. It was not
till I grew up that I discovered Marvell was a poet rather thnr} a politician.

T was not supposed to read any of these books; otherwisc I should
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probably not have read any of them. The net result of them was to
stimulate my interest in history, No doubt my interest was increased by
the fact that my family had been prominent in English history since the
early sixteenth century. I was taught English history as the record of a
struggle against the King for constitutional liberty. William Lord Russell,
who was executed under Charles II, was held up for special admiration,
and the inference was encouraged that rebellion is often praiseworthy.
A great event in my life, at the age of eleven, was the beginning of
Fuclid, which was still the accepted textbook of geometry. When I had
got over my disappointment in finding that he began with axioms, which
had to be accepted without proof, I found great delight in him. Through-
out the rest of my boyhood, mathematics absorbed a very large part of
my interest, This interest was complex: partly mere pleasure in discover-
ing that I possessed a certain kind of skill, partly delight in the power of
deductive reasoning, partly the restfulness of mathematical certainty; but
more than any of these (while T was still a boy) the belief that nature
operates according to mathematical laws, and that human actions, like
planetary motions, could be calculated if we had sufficient skill. By the
time I was fifteen, I had arrived at a theory very similar to that of the
Cartesians. 'The movements of living bodies, I felt convinced, were wholly
regulated by the laws of dynamics; therefore free will must be an illusion.
But, since I accepted consciousness as an indubitable datum, I could not
accept materialism, though I had a certain hankering after it on account
of its intellectual simplicity and its rejection ‘of nonsense’. I still believed
in God, because the First-Cause argument seemed irrefutable.

Until I went to Cambridge at the age of eighteen, my life was a very
soh'ta.ry one. T was brought up at home, by German nurses, German and
Swiss governesses, and finally by English tutors; I saw little of other
children, and when I did they were not important to me. At fourteen or
ﬁfteer'x I became passionately interested in religion, and set to work to
examine successively the arguments for free will, immortality, and God.
For a few months I had an Agnostic tutor with whom I could talk about
these problcms., but he was sent away, presumably because he was thought
to be undermining my faith. Except during these months, I kept my
thoughts to myself, writing them out in a journal in Greek letters to
prevent others from reading them. I was suffering the unhappiness
nnt_ural to lm.u:ly adolescence, and I attributed my unhappiness to loss of
rcl.lgxo_us belicf. For three years I thought about religion, with a deter-
mination not to let my thoughts be influenced by my desires. I discarded
first free will, t!u:n immortality; I believed in God until I was just eighteen,
when I found in Mill's Autobiograply the sentence: ‘My father taught me
that the question “Who made me?” cannot be answered, since it
immediately suggests the further question “Who made God?”’ In that
moment I decided that the First-Cause argument is fallacious.
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During these years I read widely, but as my reading was not directed,
much of jt was futile. I read much bad poetry, especially Tennyson and
Byron; at last, at the age of seventeen, I came upon Shelley, whom no
one had told me about. He remained for many years the man I loved
most among great men of the past. I read a great deal of Carlyle, and
admired Past and Present, but not Sartor Resartus. “The Everlasting Yea’
seemed to me sentimental nonsense. The man with whom I most nearly
agreed was Mill. His Political Economy, Liberty, and Subjection of Women
influenced me profoundly. I made elaborate notes on the whole of his
Logic, but could not accept his theory that mathematical propositions are
empirical generalizations, though I did not know what else they could be.

All this was before I went to Cambridge. Except during the three
months when I had the Agnostic tutor mentioned above, I found no one
to speak to about my thoughts. At home I concealed my religious doubts,
Once I said that I was a Utilitarian, but was met with such a blast of
ridicule that I never again spoke of my opinions at home.

Cambridge opened to me a new world of infinite delight. For the first

time I found that, when I uttered my thoughts, they seemed to be accepted
as worth considering. Whitehead, who had examined me for entrance
scholarships, had mentioned me to various people a year or two senior
to me, with the result that within a week I met a number who became
my life-long friends. Whitehead, who was already a Fellow and Lecturer,
was amazingly kind, but was too much my senior to be a close personal
friend until some years later. I found a group of contemporaries, who
were able, rather earnest, hard-working, but interested in many things
outside their academic work—poetry, philosophy, politics, ethics, indeed
the whole world of mental adventure. We used to stay up discussing till
very late on Saturday nights, meet for a late breakfast on Sunday, and then
go for an all-day walk. Able young men had not yet adopted the pose of
cynical superiority which came in some years later, and was first made
fashionable in Cambridge by Lytton Strachey. The world seemed hopeful
and solid; we all felt convinced that nineteenth-century progress would
continue, and that we ourselves should be able to contribute something
of value. For those who have been young since 1914 it must be difficult
to imagine the happiness of those days.

Among my friends at Cambridge were McTaggart, the Hegelian
philosopher; Lowes Dickinson, whose gentle charm made him Joved by
all who knew him; Charles Sanger, a brilliant mathematician at college,
afterwards a barrister, known in legal circles as the editor of Jarman
on Wills; two brothers, Crompton and Theodore Llewelyn Davies, sons
of a Broad Church clergyman most widely known as one of ‘Davies and
Vaughar’, who translated Plato’s Republic. These two brothers were the

*
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youngest and ablest of a family of seven, all remarkably able; they had
also a quite unusual capacity for friendship, a deep desire to be of use
to the world, and unrivalled wit. Theodore, the younger of the two, was
«till in the catlier stages of a brilliant career in the government service
when he was drowned in a bathing accident. 1 have never known any two
men so deeply loved by so many friends. Among those of whom I saw
most were the three brothers Trevelyan, great-nephews of Macaulay.
Of these the oldest became a Labour potitician and resigned from the
Labour Government because it was not sufficiently socialistic; the second
became a poet and published, among other things, an admirable trans-
lation of Lucretius; the third, George, achieved fame as an historian.
Somewhat junior to me was G. E. Moore, who later had a great influence
upon my philosophy.

The set in which I lived was very much influenced by McTaggart,
whose wit recommended his Hegelian philosophy. He taught me to con
sider British empiricism ‘crude’, and 1 was willing to believe that Hegel
{and in a lesser degree Kant) had a profundity not to be found in Locke,
Berkeley, and Hume, or in my former pope, Mill. My first three years
at Cambridge, T was too busy with mathematics to read Kant or Hegel,
but in my fourth year I concentrated on philosophy. My‘.tEZchers’-\'NEre
Henry Sidgwick, James Ward, and G. F. Stout. Sidgwick represented
the British point of view, which I believed myself to have seen through;
1 therefore thought less of him at that time than I did later. ‘Ward, for
whorfx I had a very great personal affection, set forth a Kantian system,
and introduced me to Lotze and Sigwart. Stout, at that time, thought

very .highly of Bradley; when Appearance and Reality was published, he
said it had done as much as is humanly possible in ontology. He and
McTagg'f\rt between them caused me to become a Hegelian; I remember
the precise moment, one day in 1894, as I was walking along Trinity
Lane, .when_ 1 saw in a flash (or thought I saw) that the ontological argu-
ment is valid. T ha‘d gone out to buy a tin of tobacco; on my way back,
1 suddenly threw it up in the air, and exclaimed as I caught it: ‘Great
Sclotf;, the ontologxcal argument is sound.’ I read Bradley at this time with
wty, and admired him more than any other recent philosopher.

’Afte.r leaving Cambridge in 1894, I spent a good deal of time in foreign
countncs..For some months in 1894, I was honorary attaché at the British
Embassy in Paris, where I had to copy out long dispatches attempting t0
persuade the French Government that a _lobster is not a fish, to whic!

t%\e French Government would reply that it was a fish in 17’13, at the
time of the Treaty of Utrecht. I had no desire for a diplomatic career,
and left the Embassy in December 1894. I then married, and spent most
of 1893 in Berlin, studying economics and German Social Democracy.
The Ambassador’s wife being a cousin of mine, my wife and I were
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invited to dinner at the Embassy; but she mentioned that we had gone
to a Socialist meeting, and after this the Embassy closed its doors to us.
My wife was a Philadelphia Quaker, and in 1896 we spent three months
in America. The first place we visited was Walt Whitman’s house in
Camden, N.J.; she had known him well, and I greatly admired him. These
travels were useful in curing me of a certain Cambridge provincialism;
in particular, I came to know the work of Weierstrass, whom my Cam-
bridge teachers had never mentioned. After these travels, we settled down
in a workman’s cottage in Sussex, to wpich we added a fairly large work-
room. I had at that time enough money to live simply without earning,
and I was therefore able to devote all my time to philosophy and
mathematics, except the evenings, when we read history aloud.

In the years from 1894 to 1898, I believed in the possibility of proving
by metaphysics various things about the universe that religious féeling
made me think important, I decided that, if I had sufficient ability, I
would devote my life to philosophy. My fellowship dissertation, on the
foundations of geometry, was praised by Ward and WHhitehead; if it had
not been, I should have taken up economics, at which I had been working
in Berlin. I remember a spring morning when I walked in the Tiergarten,
and planned to write a series of books in the philosophy of the sciences,
growing gradually more concrete as I passed from mathematics to biology;
I thought T would also write a series of books on social and political
questions, growing gradually more abstract. At last I would achieve a
Hegelian synthesis in an encyclopaedic work dealing equally with theory
and practice. The scheme was inspired by Hegel, and yet something of
it survived the change in my philosophy. The moment had had a certain
importance: I can still, in memory, feel the squelching of melting snow
beneath my feet, and smell the damp earth that promised the end of

winter, '

During 1898, various things caused me to abandon both Kant and
Hegel. I read Hegel's Greater Logic, and thought, as I still do, that all
he says about mathematics is muddle-headed nonsense. I came to dis-
believe Bradley’s arguments against relations, and to distrust the logical
bases of monism, I disliked the subjectivity of the ‘Transcendental
Aesthetic’. But these motives would have operated more slowly than they
did, but for the influence of G. E. Moore. He also had had a Hegelian
period, but it was briefer than mine. He took the lead in rebellion, and
I followed, with a sense of emancipation. Bradley argued that everything
common sense believes in is Tere appearance; we reverted to the opposite
extreme, and thought that everything is real that common sense, unin-
fluenced by philosophy or theology, supposes real. With a sense of escaping
from prison, we allowed ourselves to think that grass is green, that the
sun and stars would exist if no one was aware of them, and also thfxt there
ds 2 pluralistic timeless world of Platonic ideas. The world, which had
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been thin and logical, suddenly became rich and varied and solid.
Mathematics could be guite true, and not merely a stage in dialectic.
Something of this point of view appeared in my Philosophy of Leibniz.
This book owed its origin to chance. McTaggart, who would, in the
normal course, have lectured on Leibniz at Cambridge in 1898, wished
to visit his family in New Zealand, and I was asked to take his place for
this course. For me, the accident was a fortunate one.

The most important year in my intellectual life was the year 1900, and
the most important event in this year was my visit to the International
Congress of Philosophy in Paris. Ever since I had begun Euclid at the
age of eleven, I had been troubled about the foundations of mathematics;
when, later, I came to read philosophy, I found Kant and the empiricists
equally unsatisfactory. I did not like the synthetic @ priori, but yet-
arithmetic did not seem to consist of empirical generalizations. In, Paris
in 1900, I was impressed by the fact that, in all discussions, Peano and
his pupils had a precision which was not possessed by others. I therefore
as.ked him to give me his works, which he did. As soon as I had mastered
his notation, I saw that it extended the region of mathematical precision
backwards towards regions which had been given over to philosophical
vagueness. Basing myself on him, I invented a notation for relations.
Whitehead, fortunately, agreed as to the importance of the method, and
inavery short time we worked out together such matters as the definitions
of series, cardinals, and ordinals, and the reduction of arithmetic to logic.
For nearly a year, we had a rapid series of quick successes. Much of the
work had already been done by Frege, but at first we did not know this.
The work t.hat ultimately became my contribution to Principia Mathematica
presented itself to me, at first, as a parenthesis in the refutation of Kant.

In June 1901, this period of honeymoon delight came to an end.
Cantor had a proof that there is no greatest cardinal; in applying this
proof to the universal class, T was led to the contradic,tion about classes
that are not n:xembers of themselves. It soon became clear that this is
only one of an infinite class of contradictions. I wrote to Frege who replied
with the utmost gravity that ‘die Arithmetik ist ins Schwan,ken geraten’-
At frst, T hoped the matter was trivil and. could be casily cleared up;
o }3' opes were succeeded by som?thxng very near to despair.

ghout 1903 and 1904, I pursued will-o’-the-wisps and made no
progress. At last, in the spring of 1gos, a different problem, which proved
soh.xbl.c, gave ﬂ}e first glimmer of hope. The problem was that of de-
scriptions, .and its solution suggested a new technique.

df:rl;c}‘a:?; xt'i:cx}:;rlnm;vas a metaphysical theory, but every metaphysic'al

or Platonic sense: 1 ha;otllx::erﬁan}; I had .beer3 a realist in .the scholastic

2 timeloss bcing.’\thn inul:!g t that cardinal integers, for instance, h’»\VF

bei * gers were reduced to classes of classes, this

ng was transferred to classes. Meinong, whose work interested me,
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applied the arguments of realism to descriptive phrases. Everyone agrees
that ‘the golden mountain does not exist’ is a true proposition. But it
has, apparently, a subject, ‘the golden mountain’, and if this subject did
not designate some object, the proposition would seem to be meaningless.
Meinong inferred that there is a golden mountain, which is golden and
a mountain, but does not exist. He even thotight that the existent golden
mountain is existent, but does not exist. This did not satisfy me, and the
desire to avoid Meinong’s unduly populous realm of being led me to
the theory of descriptions, What was of importance in this theory was the
discovery that, in analysing a significant sentence, one must not assume
that each separate word or phrase has significance on its own account.
“The golden mountain’ can be part of a significant sentence, but is not
significant in isolation. It soon appeared that class-symbols could be
treated like descriptions, i.e. as non-significant parts of significant sen-
tences. This made it possible to see, in a general way, how a solution of
the contradictions might be possible. The particular solution offered in
Principia Mathematica had various defects, but at any rate it showed that
the logician is not presented with a complete impasse.

The theory of descriptions, and the attempt to solve the contradictions,
had led me to pay attention to the problem of meaning and significance.
The definition of ‘meaning’ as applied to words and ‘significance’ as
applied to sentences is a complex problem, which I tried to deal with in
The Analysis of Mind (1921) and An Inquiry into Meaning and Truth
(1940). It is a problem that takes one into psychology and even physiology.
The more I have thought about it, the less convinced I have become of
the complete independence of logic. Seeing that logic is a much more
advanced and exact science than psychology, it is clearly desirable, as far
as possible, to delimit the problems that can be dealt with by logical
methods. It is here that I have found Occam’s razor useful.

Occam’s razor, in its original form, was metaphysical: it was a principle
of parsimony as regards ‘entities’, I still thought of it in this way while
Principia Mathematica was being written, In Plato, cardinal integers are
timeless entities; they are equally so in Frege’s Grundgesetze der Arith-
metik. The definition of cardinals as classes of classes, and the discovery
that class-symbols could be ‘incomplete symbols’, persuaded me that

cardinals as entities are unnecessary. But what had really been demon-
strated was something quite independent of metaphysics, which is best
stated in terms of ‘minimum vocabularies’. I mean by a ‘mirimum
vocabulary’ one in which no word can be defined in terms of the others.
All definitions are theoretically superfluous, and therefore the whole of
any science can be expressed by means of a minimum vocabulflry for that
science. Peano reduced the special vocabulary of arithmetic to three
terms; Frege and Principia Mathematica maintained that even these are
unnecessary, and that a minimum vocabulary for mathematics is the same



46 THE BASIC WRITINGS OF BERTRAND RUSSELL

as for logic. This problem is a purely technical one, and is capable of a
ise solution, L.
pr(:‘I‘Ehc:re is need, however, of great caution in drawing 1n€erences from
minimum vocabularies. In the first place, there are u§ually, 1f_not always,.
2 number of different minimum vocabularies for a given fubject-matter,,
for example, in the theory of truth-functions we may take ‘not-p or not-g
or ‘not-p and not-g’ as undefined, and there is no reason to prefer one
choice to the other, ‘Then again there is often a question as to whfzt‘her
what seems to be a definition is not really an empiricz}l proposition.
Suppose, for instance, I define ‘red’ as ‘those visual sensations .w}’uch are
caused by wave lengths of such and such a range of frequencies’. If we
take this as what the word ‘red’ means, no proposition containing the
word can have been known before the undulatory theory of hght' was
known and wave lengths could be measured; and yet the word ‘red’ was
used before these discoveries had been made. This makes it clear that in
all everyday statements containing the word ‘red’ this word qoes not
have the meaning assigned to it in the above definition. Consider the
question: ‘Can everything that we know about colours be known toa
blind man?” With the above definition, the answer is yes; with a definition
derived from everyday experience, the answer is no. This problem §h.0WS
how the new logic, like the Aristotelian, can lead to a narrow scholasticism.
Nevertheless, there is one kind of inference which, I think, can be
drawn from the study of minimum vocabularies, ‘Take, as one of the most
important examples, the traditional problem of universals. It seems fairly
certain that no vocabulary can dispense wholly with words that are more
or less of the sort called ‘universals’. These words, it is true, need never
occur as nouns; they may occur only as adjectives or verbs. Probably we
could be content with one such word, the word ‘similar’, and we should
never need the word ‘similarity’. But the fact that we need the word

‘similar’ indicates some fact about the world, and not only about language.
‘What fact it indicates about the world, I do not know.

Another illustration of the uses of minimum vocabularies is as regards
historical events. To express history, we must have a means of speaking
of something which has only happened once, like the death of Caesar.
An undue absorption in logic, which is not concerned with history, may
cause this need to be overlaoked. Spatio-temporal relativity has made it
more difficult to satisfy this need than it was in 2 Newtonian universe,
where points and instants supplied particularity,

Thus, broadly speaking, minimum vocabularies are more instructive
when they show a certain kind of term to be indispensable than when
they show the opposite,

In some respects, my published work, outside mathematical logic, does
not at all completely represent my beliefs or my general outlook. Theory
of knowledge, with which I have been largely concerned, has a certain
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essential subjectivity; it asks ‘how do I know what I know?’ and starts
inevitably from personal experience. Its data are egocentric, and so are
the earlier stages of its argumentation. I have not, so far, got beyond
the earlier stages, and have therefore seemed more subjective in outlook
than in fact I am. I am not a solipsist, nor an idealist; I believe (though
without good grounds) in the world of physics as well as in the world of
psychology. But it seems clear that whatever is not experienced must, if
known, be known by inference. I find that the fear of solipsism has pre-
vented philosophers from facing this problem, and that either the
necessary principles of inference have been left vague, or else the distinc-
tion between what is known by experience and what is known by inference
has been denied. If I ever have the leisure to undertake another serious
investigation of a philosophical problem, I shall attempt to analyse the
inferences from experience to the world of physics, assuming them capable
of validity, and seeking to discover what principles of inference, if true,
would make them valid. Whether these principles, when discovered, are
accepted as true, is a matter of temperament; what should not be a matter
of temperament should be the proof that acceptance of them is necessary
if solipsism is to be rejected.
I come now to what I have attempted to do in connection with social
questions. I grew up in an atmosphere of politics, and was expected by
my elders to take up a political career. Philosophy, however, interested
me more than politics, and when it appeared that I had some aptitude
for it, I decided to make it my main work. This pained my grandmother,
who alluded to my investigation of the foundations of geometry as ‘the
life you have been leading’, and said in shocked tones: ‘O Bertie, I hear
you are writing another book.” My political interests, though secondary,
nevertheless remained very strong. In 1895, when in Berlin, I made a
study of German Social Democracy, which I liked as being opposed to
the Kaiser, and disliked as (at that time) embodying Marxist orthodoxy.
For a time, under the influence of Sidney Webb, I became an imperialist,
and even supported the Boer War. This point of view, however, I aban-
doned completely in 1gor; from that time onwards, I felt an intense
dislike of the use of force in human relations, though I always admitted
that it is sometimes necessary. When Joseph Chamberlain, in 1903,
turned against free trade, I wrote and spoke against him, my objectwns
to his proposals being those of an internationalist. T took. an active part
in the agitation for Women’s Suffrage. In 1910, Pri.nﬂ:ﬂza Mathematica
being practically finished, I wished to stand for Parliament, and _sholﬂd
have done so if the Selection Committee had not been shocked to discover
that I was a free-thinker.
The First World War gave a new direction to my interests. The war,
and the problem of preventing future wars, absorbed me, and the books
that T wrote on this and cognate subjects caused me to become known
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to a wider public. During the war I had hoped that the peace would
embody a rational determination to avoid future great wars; this hope
was destroyed by the Versailles Treaty. Many of my friends saw hope in
Soviet Russia, but when I went there in 1920 I found nothing that I
could like or admire. I was then invited to China, where I spent nearly
a year. I loved the Chinese, but it was obvious that the resistance to hostile
militarisms must destroy much of what was best in their civilization.
They seemed to have no alternative except to be conquered or to adopt

many of the vices of their enemies. But China did one thing for me that
the East is apt to do for Europeans who study it with sensitive sympathy
it taught me to think in long stretches of time, and not to be reduced to
despair by the badness of the present. Throughout the increasing gloom
of the past twenty years, this habit has helped to make the world less
unendurable than it would otherwise have been.

In the years after my return from China, the birth of my two older
children caused me to become interested in early education, to which, for
some time, I devoted most of my energy. I have been supposed to be an
advocate of complete liberty in schools, but this, like the view that I am
an anarchist, is a mistake. I think a certain amount of force is indispensable,
in education as in government; but I also think that methods can be
found which will greatly diminish the necessary amount of force. This
problem has both political and private aspects. As a rule, children of
adults who are happy are likely to have fewer destructive passions, and
theref(.n'e to need less restraint, than those who are unhappy. But I do
not think that children can be made happy by being deprived of guidance,
nor dol ?hmk that a sense of social obligation can be fostered if complete
idleness is ?emitted. The question of discipline in childhood, like all
?th?:r p}'actlcal questions, is one of degree. Profound unhappiness and
instinctive frustration is apt to produce a deep grudge against the world,
issuing, sometimes by a very roundabout road, in cruelty and violence.
'I_'he psyf:hologlcal and social problems involved first occupied my atten-
tion during the war of 1914-18; I was especially struck by the fact that,
at f:n'st, most.people scemed to enjoy the war. Clearly this was due to 2
variety of social ills, some of which were educational. But while individual
parents can do much for their individual children, large-scale educational
reform must depend upon the state, and therefore upon prior political
:'md economic reforms. The world, however, was moving more and more
xcrc\J t}'\: glre:ctxon of. w;n‘ and dictatorship, and I saw nothing useful that I

u o in practical matters. 1 i i i
osgghy, :m(i1 11:) history in relationt:)eggi(;: ncreasingly reverted to phil
istory has always interested me more i
philosophy :'md {nathcmatics. I have never bee;h:{)‘lea:)y;l;:r;%t zlxi; gee):f:rgi
:chwma of historical development, such as that of Hegel or that of Marx.
Nevertheless, general trends can be studied, and the study is profitable
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ir} relation to the present. I found much help in understanding the
nineteenth century from studying the effect of liberal ideas in the period
from 1.814. to 1914.* The two types of liberalism, the rational and the
romantic, represented by Bentham and Rousseau respectively, have
continued, ever since, their relations of alternate alliance and conflict.

The relation of philosophy to social conditions has usually been ignored
by professional philosophers. Marxists are interested in philosophy as an
effect, but do not recognize it as a cause. Yet plainly every important
philosophy is both. Plato is in part an effect of the victory of Sparta in
the Peloponnesian war, and is also in part among the causes of Christian
theology. To treat him only in the former aspect is to make the growth
of the medieval church inexplicable. I am at present writing a history of
western philosophy from Thales to the present day, in which every
important system is treated equally as an effect and as a cause of social
conditions.

My intellectual journeys have been, in some respects, disappointing.
When I was young I hoped to find religious satisfaction in philosophy;
even after I had abandoned Hegel, the eternal Platonic world gave me
something non-human to admire. I thought of mathematics with reverence,
and suffered when Wittgenstein led me to regard it as nothing but
tautologies. I have always ardently desired to find some justification for
the emotions inspired by certain things that seemed to stand outside
human life and to deserve feelings of awe. I am thinking in part of very
obvious things, such as the starry heavens and a stormy sea on a rocky
coast; in part of the vastness of the scientific universe, both in space and
time, as compared to the life of mankind; in part of the edifice of
impersonal truth, especially truth which, like that of mathematics, does
not merely describe the world that happens to exist. Those who attempt
to make a religion of humanism, which recognizes nothing greater than
man, do not satisfy my emotions. And yet I am unable to believe that, in
the world as known, there is anything that I can value outside human
beings, and, to 2 much lesser extent, animals. Not the starry heavens,
but their effects on human percipients, have excellence; to admire the
universe for its size is slavish and absurd; impersonal non-human truth
appears to be a delusion. And so my intellect goes with the humanists,
though my emotions violently rebel. In this respect, the ‘consolations of
philosophy’ are not for me.

In more purely intellectual ways, on the contrary, I have found as
much satisfaction in philosophy as anyone could reasonably have expected.

ers which, when I was young, baffled me by the vagueness of

Many matt >
exact technique,

all that had been said about them, are now amenable to an techn

which makes possible the kind of progress that is customary 1n science.

Where definite knowledge is unattainable, it is somectimes possible to
t Freedom and Organization, 1814-1914 (1934).
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prove that it is unattainable, and it is usually possible to formulate a
variety of exact hypotheses, all compatible with the existing evidence.
Those philosophers who have adopted the methods derived from logical
analysis can argue with each other, not in the old aimless way, but
co-operatively, so that both sides can concur as to the outcome. All this
is new during my lifetime; the pioneer was Frege, but he remained
solitary until his old age. This extension of the sphere of reason to new
provinces is something that I value very highly. Philosophic rationality
may be choked in the shocks of war and the welter of new persecuting
superstitions, but one may hope that it will not be lost utterly or for
more than a few centuries. In this respect, my philosophic life has been
a happy one.

(The Philosophy of Bertrand Russell, ed. Paul

Arthur Schilpp, Library of Living Philosophers,

New York: Tudor Publishing Co., 1951.)
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ADAPTATION:
AN AUTOBIOGRAPHICAL EPITOME

must be difficult to imagine the contrast for 2 man of my age between
childhood memories and the world of the present day. I try, though
with indifferent success, to accustom myself to a world of crumbling
empires, Communism, atom bombs, Asian self-assertion, and aristocratic
downfall, In this strange insecure world where no one knows whether he
will be alive tomorrow, and where ancient states vanish like morning
mists, it is not easy for those who, in youth, were accustomed to ancient
solidities to believe that what they are now experiencing is a reality and
not a transient nightmare. Very little remains of institutions and ways of
life that when I was a child appeared as indestructible as granite, I grew
up in an atmosphere impregnated with tradition, My parents died before
I can remember, and I was brought up by my grandparents. My grand-
father was born in the early days of the French Revolution and was in
Parliament while Napoleon was still Emperor. As a Whig who followed
Fox, he thought the English hostility to the French Revolution and
Napoleon excessive, and he visited the exiled Emperor in Elba. It was
he who, in 1832, introduced the Reform Bill which started England on
the road towards democracy. He was Prime Minister during the Mexican
War and during the revolutions of 1848. In common with the whole
Russell family, he inherited the peculiar brand of aristocratic liberalism
which characterized the Revolution of 1688 in which his ancestor played
an important part. I was taught a kind of theoretic republicanism which
was prepared to tolerate a monarch so long as he recognized that he was
an employee of the people and subject to dismissal if he proved unsatis-
factory. My grandfather, who was no respecter of persons, used toexplain
this point of view to Queen Victoria, and she was not altogether sympa-
thetic. She did, however, give him the house in Richmond Park in which
I spent all my youth. I imbibed certain political principles and expecta-
tions, and have on the whole retained the former in spite of being com-
pelled to reject the latter. There was to be ordered progress throughout

FOR those who are too young to remember the world before 1914, it
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the world, no revolutions, a gradual cessation of war, and an extension of
parliamentary government to all those unfortunate regions which did not
yet enjoy it. My grandmother used to laugh about a conversation she
had had with the Russian Ambassador: she said to him, ‘Perhaps some
day you will have a parliament in Russia’, and he replied, ‘God forbid,
my dear Lady John.’ The Russian Ambassador of today might give the
same answer if he changed the first word. The hopes of that period seem
now a little absurd. There was to be democracy, but it was assumed that
the people would always be ready to follow the advice of wise and
experienced aristocrats. There was to be a disappearance of imperialism,
but the subject races in Asia and Africa, whom the British would volun-
tan'ly cease to govern, would have learnt the advantage of a bi-cameral
legislature composed of Whigs and Tories in about equal numbers, and
would reproduce in torrid zones the parliamentary duels of Disraeli and
Gladston.e which were at their most brilliant at the time when I imbibed
my dominant political prejudices. The idea of any insecurity to British
power never entered anybody’s head. Britannia ruled the waves, and that
was that. The}'e was, it is true, Bismarck, whom I was taught to consider
‘% r;:'sﬁal; but it was thought that the civilizing influences of Goethe and
L o e e S o g prnty
been violence in th - distant e It was true ‘315" t}}at there }}ad
had committed exe not: so-ﬂhstant past. The French in their Revolution
samme time. that cesses vyhxch one must deplore, while urging, at the
, that reactionaries had grossly exaggerated them and that they

would not have occurred at all but i ili
Furope o peaproecure ut for the foolish hostility of the rest of

pinions in France. It might perhaps be admitted
“‘)ljgag;;tsczgir}weﬂ had gone too far in cutting off fhe kiIr,lg’s head but,
unless, in%eedmgt, anything done against kings was to be applauded—
sided ,with thé ;( . were done by priests, like Becket, in which case one
piety and auste ing. 'El;le atmosphere in the house was one of puritan
momming, Altho untﬁ'.h ere were family prayers at eight o'clock every
Simplicit'y . e% t e}r‘e were eight servants, food was always of Spartan
too good7for chilcc;\ g the.r e was, if it was at all nice, was considered
padding, T avas outy wlior jnstance, if there was apple tart and rice
D \\:crc o ondy allowed the rice pudding. Cold baths all the year
ity o cight 1sted upen, fmd I had to practise the piano from seven-
grandmoth g e'vcry morning although the fires were not yet lit. My
R cohel ans‘;:ﬁ::;:&i;\:sihe'rs(;ﬂf to sit in an armchair until t}!’w eve‘ning-
compelled them to serve Tvec with disfavour although stern convention

. a little wine A .
virtue at the expense of intellect, to guests. Only virtue was prized,

good. health, happiness, and every mundane
1 rebelled against this at :
a solitary, 18 atmosphere first in the name of intellect. T was

hy, priggish y
shy, priggish youth. I had no experience of the social pleasures
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of bpyhood and did not miss them. But I liked mathematics, and mathe-
matics was suspect because it has no ethical content. I came also to
disagree .with the theological opinions of my family, and as I grew up I
became increasingly interested in philosophy, of which they profoundly
disapproved. Every time the subject came up they repeated with unfailin'g
regularity, ‘What is mind? No matter. What is matter? Never mind.’
After some fifty or sixty repetitions, this remark ceased to amuse me,
When at the age of eighteen I went up to Cambridge, I found myself
suddenly and almost bewilderingly among people who spoke the sort of
language that was natural to me. If I said anything that I really thought
they neither stared at me as if I were a lunatic nor denounced me as if
I were a criminal. T had been compelled to live in a morbid atmosphere
where an unwholesome kind of morality was encouraged to such an
extent as to paralyse intelligence. And to find myself in 2 world where
intelligence was valued and clear thinking was thought to be a good thing
caused me an intoxicating delight. It is sometimes said that those who
have had an unconventional education will find a difficulty in adjusting
themselves to the world. I had no such experience. The environment in
which I found myself at Cambridge fitted me like 2 glove. In the course
of my first term I made lifelong friends and I never again had to endure
the almost unbearable loneliness of my adolescent years. My first three
years at Cambridge were given to mathematics and my fourth year to
philosophy. I came in time to think ill of the philosophy that I had been
taught, but the learning of it was a delight and it opened to me new and
fascinating problems which I hoped to be able to solve. I was especially
attracted to problems concerning the foundations of mathematics. I
wished to believe that some knowledge is certain and I thought that the
best hope of finding certain knowledge was in mathematics. At the same
time it was obvious to me that the proofs of mathematical propositions
which my teachers had offered me were fallacious. I hoped that better
proofs were forthcoming. Subsequent study showed me that my hopes
were partly justified. But it took me nearly twenty years to find all the
justification that seemed possible and even that fell far short of my
youthful hopes.

‘When I had finished my student years at Cambridge, I had to decide
whether to devote my life to philosophy or to politics. Politics had been
the habitual pursuit of my family since the sixteenth century, and to
think of anything else was viewed as a kind of treachery to my ancestors,
Everything was done to show that my path would be smooth if I chose
politics. John Morley, who was Irish Secretary, offered me a post. Lord
Dufferin, who was British Ambassador in Paris, gave mc a _]01? at our
Embassy there. My family brought pressure to bear upon me in every
way they could think of. For a time I hesitated, but in Ehc end the h'Jrc
of philosophy proved irresistible. This was my first experience of conflict,



£4 THE BASIC WRITINGS OF BERTRAND RUSSELL

and I found it painful. I have since had so much conflict that many people
have supposed that T must like it. 1 should, however, have much preferred
to live at peace with everybody. But aver and over again profound con-
victions have forced me into disagreements, even where I least desired
them. After T had decided on philosophy, however, everything went
smoothly for a long time. I lived mainly in an academic atmosphere where
the pursuit of philosophy was not regarded as an eccentric folly. All
went well until 1914. But when the First World War broke out, I thought
it was a folly and a crime on the part of every one of the Powers involved
on both sides. T hoped that England might remain neutral and, when
this did not happen, I continued to protest. I found myself isolated from
most of my former friends and, what I minded even more, estranged
from the current of the national life. I had to fall back upon sources of
strength that I hardly knew myself to possess. But something that if I
had been religious 1 should have called the Voice of God, compelled me
ito persist, Neither then nor later did I think all war wrong. It was that
war, not all war, that T condemned. The Second World War 1 thought
necessary, not because I had changed my opinions on war, but because
the circumstances were different. In fact all that made the second war
necessary was an outcome of the first war. We owe to the first war and
its aftermath Russian Communism, Italian Fascism and German Nazism.
We owe to the first war the creation of a chaotic unstable world where
there is every reason to fear that the Second World War was not the last,
where there is the vast horror of Russian Communism to be combated,
wherft Germany, France and what used to be the Austro-Hungarian
Empire have all fallen lower in the scale of civilization, where there is
eVethPﬂ{Spect of chao‘s in‘ Asia and Africa, where the prospect of vast
;:30 sox;ruﬂ;le“::i:}rln:hge_ inspires daily and hourly terror, All t?lese evils
W prung e inevitability of Greek tragedy out of the First World
hailr.rson?ldgr by way of contrast what would have happened if Britain
mained neutral in that war. The war would have been short. It
would hzave en'de'd in victory for Germany, America would not have been
S:Elgded in. Britain Would. have: remaine.d strong and prosperous. Germany
not hm:'c been driven into Nazism, Russia, though it would have
had a n‘:vo\ut.xon, would in all likelihood have n;t hadg the Communist
REVO}QUOD. since it could not in a short war have been reduced to the
condition of utter chaos which prevailed in 1917. The Kaiser’s German;
although war propaganda on our side represented it as atrocious, was 1);:
fact only swashbuckling and a little absurd. I had lived in the ’Kaiser’s
Germany and I knew that progressive forces in that
strong and had every prospect of ultimate suc CThera was mors
freedom in the Kaiser’s Germany than there is noxsei;sxs;nT};zre was m?;e
Britain and Scandinavia, We were told at the time th Tt s war for
freedom, a war for democra d 2w i that it was a war for
) Cy and 2 war against militarism. As a result
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of that war freedom has vastly diminished and militarism has vastly
increased. As for democracy, its future is still in doubt. I cannot think
that the world would now be in anything like the bad state in which it
is if English neutrality in the first war had allowed a quick victory to
Germany. On these grounds I have never thought that I was mistaken
in the line that I took at that time. I also do not regret having attempted
throughout the war years to persuade people that the Germans were less
wicked than official propaganda represented them as being, for a great
deal of the subsequent evil resulted from the severity of the Treaty of
Versailles and this severity would not have been possible but for the
moral horror with which Germany was viewed. The Second World War
was a totally different matter. Very largely as a result of our follies, Nazi
Germany had to be fought if human life was to remain tolerable. If the
Russians seek world dominion it is to be feared that war with them will
be supposed equally necessary. But all this dreadful sequence is an out~
come of the mistakes of 1914 and would not have occurred if those
mistakes had been avoided.

(Portraits from Memory, London: Allen & Unwin;
New York: Simon & Schuster, 1956.)
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and 1 found it painful. T have since had so much conflict that many people
have supposed that I must like it. T should, however, have much preferred
to live at peace with everybody. But over and over again profound con-
victions have forced me into disagreements, even where 1 least desired
them. After 1 had decided on philosophy, however, everything went
smoothly for a long time. 1 fived mainly in an academic atmosphere where
the pursuit of philosophy was not regarded as an eccentric folly. All
went well until 1914. But when the First World War broke out, I thought
it was a folly and a crime on the part of every one of the Powers involved
on both sides. T hoped that England might remain neutral and, when
this did not happen, 1 continued to protest. I found myself isolated from
most of my former friends and, what I minded even more, estranged
from the current of the national life. T had to fall back upon sources of
strength that T hardly knew myself to possess. But something that if I
had been religious 1 should have called the Voice of God, compelled me
1to persist. Neither then nor later did I think ¢/l war wrong. It was that
war, not all war, that I condemned. The Second World War 1 thought
necessary, not because 1 had changed my opinions on war, but because
the circumstances were different. In fact all that made the second war
necessary Was an outcome of the first war, We owe to the first war and
its aftermath Russian Communism, Ttalian Fascism and German Nazism.
We owe to the first war the creation of a chaotic unstable world where
there is every reason to fear that the Second World War was not the last,
where there is the vast horror of Russian Communism to be combated,
v}:‘her.e Germany, France and what used to be the Austro-Hungarian
mpire have all fallen lower in the scale of civilization, where there is
every prospect of chaos in Asia and Africa, where the prospect of vast
and horrible carnage inspires daily and héurly terror PAllpthese evils
}\\:’: Sg::;'gd:riﬂg the inevfitability of Greek tragedy out of the First World
. 1Ger ‘way o i itai
had remained ney:nralyin tﬁt:ﬁ.‘?ﬁz V:v(;‘;livi]:;,; }}1‘:55 el?:e(il lﬁh:?)?ttallr:
‘(;ffldeg:;:g“_defi in victory for Ge‘rmany. America would not have been
el ritain would have remained strong and prosperous. Germany
would not have been driven into Nazism, Russi g; ph it 1d have
had a revolution, would in all likelihood have not had. he Communist
Revo}uuon, since it could not in a short war h o bEl b ed orgmm';he
c;):}l\dmok? of utter chaos which prevailed in 1917avTeheef{:i§:r"slcéer:3any,
although war propaganda o i s . H
fact or%ly s\vas‘;\bllx’d%ling anrc‘l Zulri(:i;l ea}l;:?::lse?t;d dxtl_a S stl:ocwus,KW'a s 1,:
Germany and I knew that progressive forc;.s inath ;Ve s mieer
strong and had every prospect of ultimate suc " C'OIP}?try s ;YC
frcf:dom in the Kaiser’s Germany than there is novf?ss' ontey ¢ rtr:"de
Britain and Scandinavia. We were told at the time r:;;yi: (:rx:st 2, 3;: 1for
freedom, a war for democracy and a war against militarism. As a result
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much knowledge for my thoughtfulness to exercise itself upon. I had,
thoygh I was not yet aware of it, the pleasure in demonstrations which is
typical of the mathematical mind. After I grew up I found others who
felt as I did on this matter. My friend G. H. Hardy, who was professor
of pure mathematics, enjoyed this pleasure in a very high degree. He told
e once that if he could find a proof that I was going to die in five minutes
he would of course be sorry to lose me, but this sorrow would be quite
outweighed by pleasure in the proof. I entirely sympathized with him and
was not at all offended. Before I began the study of geometry somebody
had told me that it proved things and this caused me to feel delight when
my brother said he would teach it to me. Geometry in those days was
still ‘Euclid’. My brother began at the beginning with the definitions.
These I accepted readily enough. But he came next to the axioms. “These’,
he said, ‘can’t be proved, but they have to be assumed before the rest
can be proved.” At these words my hopes crumbled. I had thought it
would be wonderful to find something that one could provVE, and then
it turned out that this could only be done by means of assumptions of
which there was no proof. I looked at my brother with a sort of indignation
and said: ‘But why should I admit these things if they can’t be proved?’
He replied: ‘Well, if you won’t, we can’t go on.’ I thought it might be
worth while to learn the rest of the story, so I agreed to admit the axioms
for the time being. But I remained full of doubt and perplexity as regards
a region in which I had hoped to find indisputable clarity. In spite of
these doubts, which at most times I forgot, and which I usually supposed
capable of some answer not yet known to me, I found great delight in
mathematics—much more delight, in fact, than in any other study. I
liked to think of the applications of mathematics to the physical world,
and I hoped that in time there would be a mathematics of human
behaviour as precise as the mathematics of machines. I hoped this because
I liked demonstrations, and at most times this motive outweighed the
desire, which I also felt, to believe in free will. Nevertheless I never
quite overcame my fundamental doubts as to the validity of mathematics.
When I began to learn higher mathematics, fresh difficulties assaf'lcd
me. My teachers offered me proofs which I felt to be fallacious and which,
as I learnt later, had been recognized as fallacious. I did not know then,
or for some time after I had left Cambridge, that better proofs had been
found by German mathematicians. I thercfore remained in a receptive
mood for the heroic measures of Kant’s philosophy. This suggested 2
large new survey from which such difficultics as had troubled me looked
nt. All this I came later on to think wholly
ly after I had allowed myself to sink figcp in
the mire of metaphysical muddles. I was encouraged in my transition to
philosophy by a certain disgust with mathematics, resulting from too much
concentration and too much absorption in the sort of skill that is needed

niggling and unimporta!
fallacious, but that was on
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of various kinds, The most respectable motive was the desire 10
understand the world. In early days, while philosophy an.d science
were indistinguishable, this motive predominated. Another motive which
was a potent incentive in early times was the illusoriness of the senses.
Such questions as: where is the rainbow? Are things really what they
seem to be in sunshine or in moonlight? In more modern forms of the
same problem—are things really what they look like to the naked eye of
what they look like through a microscope? Such puzzles, however, very
soon came to be supplemented by a larger problem. When the Greeks
began to be doubtful about the Gods of Olympus, some of them sought
in philosophy a substitute for traditional beliefs. Through the combination
of these two motives there arose a twofold movement in philosophyi on
the one hand, it was thought to show that much which passes for knowledge
in everyday life is not real knowledge; and on the other hand, that thel:e
is a deeper philosophical truth which, according to most philosophers, 1s
more consonant than our everyday beliefs with what we should wish the
universe to be. In almost all philosophy doubt has been the goad and
certainty has been the goal. There has been doubt about the senses, doubt
about science, and doubt about theology. In some philosophers one ©
these has been more prominent, in others another. Philosophers have also
differed widely as to the answers they have suggested to these doubts
and even as to whether any answers are possible.
Al the traditional motives combined to lead me to philosophy, but there

were two that specially influenced me. The one which operated first and
1 continued longest was the

¢ » %&Mww
accepted as certainly true. The other motive was the desire to find some
) satisfaction for 1 g;}_i;;p_u_s impulses. ¢
~T think the first thing that led me towards philosophy (though at that
time the word ‘philosophy’ was still unknown to me) occurred at the age
of cleven. My childhood was mainly solitary as my only brother was
seven years older than T was. No doubt as a result of much solitude
became rather solemn, with a great deal of time for thinking but not

THE mmotives which have led men to become philosophers have been
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matter is an illusion, and that the world really consists of nothing but
mind. In a rash moment, however, I turned from the disciples to the
Master and found in Hegel himself a farrago of confusions and what
seemed to me little better than puns. I therefore abandoned his philosophy,

For a time I found satisfaction in a doctrine derived, with modification,
from Plato. According to Plato’s doctrine, which I accepted only in a
watered-down form, there is an unchanging timeless world of ideas of
which the world presented to our senses is an imperfect copy. Mathe-
matics, according to this doctrine, deals with the world of ideas and has
in consequence an exactness and perfection which is absent from the
everyday world. This kind of mathematical mysticism, which Plato derived
from Pythagoras, appealed to me. But in the end I found myself obliged
to abandon this doctrine also, and I have never since found religious
satisfaction in any philosophical doctrine that I could accept.

(Portraits from Memory, London: Allen & Unwin;
New York: Simon & Schuster, 1956.)
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in examinations. The attempt to acquire examination technique had led
me to think of mathematics as consisting of artful dodges and ingenious
devices and as altogether too much like a cross-word puzzle. When, at
the end of my first three years at Cambridge, 1 emerged from my fast
mathematical examination I swore that I would never look at mathematics
again and sold all my mathematical books. In this mood the survey of
philosophy gave me all the delight of a new landscape on emerging from
a valley.

Tt had not been only in mathematics that I sought certainty. Like
Descartes (whose work was still unknown to me) I thought that my own
existence was, to me, indubitable. Like him, I felt it possible to suppose
that the outer world is nothing but a dream. But even if it be, itisa
dream that is really dreamt, and the fact that I experience it remains
unshakably certain. This line of thought occurred to me first when I was
sixteen, and I was glad when I learnt later that Descartes had made it
the basis of his philosophy.

‘At Cambridge my interest in philosophy received a stimulus from
ahother motive. The scepticism which had led me to doubt even mathe-
matics had also led me to question the fundamental dogmas of religion,
but T ardently desired to find a way of preserving at least something that
could be called religious belief. From the age of fifteen to the age of
exghtgen I spent a great deal of time and thought on religious belief. 1
examined fundamental dogmas one by one, hoping with all my heart to
ﬁnq some reason for accepting them. I wrote my thoughts in a notebook
?hhxch 1 still possess. They were, of course, crude and youthful, but for

A: (r:t;mtl)ex_\; I saw no answer to the Agnosticism which they suggested.
1 hadm ridge { was ma.de aware of whole systems of thought of which
hich gr;v;ous y been ignorant and 1 abandoned for a time the ideas

g‘ ich T had worked out in solitude. At Cambridge I was introduced to

e philosophy of Hegel who, in the course of nineteen abstruse volumes,
professed to have ;_)rt?ved something which would do quite well as a¢
zr;l:}:led ‘and sophisticated version of traditional beliefs. Hegel thought
fact th“:’“f:rse as a closely knit unity. His universe was like a jelly in the

et thal, 1 you touched any one part of it, the whole quivered; but it
':} :;ls unlike 2 jelly in the.faf:t that it could not really be cut up intc’) parts.
Thc ap§searanf:e of consisting of parts, according to him, was a delusion.

¢ only reality was the Absolute, which was his name for God. In this

Pl o oo e e prsnettoms by e

> X as then an inti . " )
phllosophy had seemed both cham;l:gl‘;z?aéz,ff;:i:‘fl? 1§/Ie,crII:Iaeggge:ri
was a ph110§o;?hcr some six years senior to me and throughout his life
an ardent disciple of Hegel. He influenced his contem orargies very con-
siderably, and I' for a time fell under his sway. ThSre was a curious
pleasure in making oneself believe that time and space are unreal, that
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HOW I WRITE

wise critic would advise me to do with 2 view to improving my own

writing. The most that I can do is to relate some things about my own
attempts.

Until I was twenty-one, I wished to write more or less in the style of
John Stuart Mill. I liked the structure of his sentences and his manner of
developing a subject. I had, however, already a different ideal, derived, I
suppose, from mathematics. I wished to say everything in the smallest
number of words in which it could be said clearly. Perhaps, I thought,
one should imitate Baedeker rather than any more literary model. I would
spend hours trying to find the shortest way of saying something without
ambiguity, and to this aim I was willing to sacrifice all attempts at
aesthetic excellence.

Ax <he age of twenty-one, however, I came under 2 new influence, that
of my future brother-in-law, Logan Pearsall Smith. He was at that time
exclusively interested in style as opposed to matter. His gods were Flaubert

and Walter Pater, and I was quite ready to believe that the way to learn
how to write was to copy their technique. He gave me various simple
rules, of which I remember only two: ‘Put a comma every four words’,
and ‘never use “and” except at the beginning of a sentence.” His most
emphatic advice was that one must always re-write. I conscientiously
tried this, but found that my first draft was almost always better than
my second. This discovery has saved me an immense amount of time.
I do not, of course, apply it to the substance, but only to the form. When
I discover an error of an important kind, I re-write the whole. What I do
not find is that I can improve a sentence when I am satisfied with what

I CANNOT pretend to know how writing ought to be done, or what a

it mcans' . 0 ..

Very gradually I have discovered ways of wnung'\vxth a minimum of
worry and anxiety. When I was young cach fresh picce of scrious work
used to scem to me for a time—perhaps a long time—to be bcyox]d my
powers. I would fret myself into a nervous state fx:om. fear that it was
never going to come right. I would make one unsatisfying attempt after
another, and in the end have to discard them all. At last I found that



Few Nobel Prize winners in literature have set forth so
revealing an account of how they write as we have here.
Russell ever displays a mastery of detail and a precision
of presentation that leaves no doubt of his position whether
ane agrees or disagrees. The clarity of thinking of an ever
lucubrating mind is apparent in all he has done. The
characteristic style follows naturally. Recognition through
the Nobel Prize thus came as no surprise.

‘While Russell asserts that he no longer thinks well of
his most popular essay, ‘A Free Man’s Worship’, no
Russell anthology would be complete without it and an
anthology of the best twentieth-century prose would be
hard put to justify its exclusion. We also sample some of
his other essays and two of his short stories. It was late
in his life that he caught all unawares by their publication.
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from that of our time. A style is not good unless it is an intimate and
almos.t involuntary expression of the personality of the writer, and then
v'.ml.y 1f the writer’s personality is worth expressing. But although direct
imitation is always to be deprecated, there is much to be gained by
familiarity with good prose, especially in cultivating a sense for prose
rhythm.
There are some simple maxims—not perhaps quite so simple as those
which my brother-in-law Logan Pearsall Smith offered me—which I
think might be commended to writers of expository prose. First: never
use a long word if a short word will do. Second: if you want to make a
statement with a great many qualifications, put some of the qualifications
in separate sentences. Third: do not let the beginning of your sentence
lead the reader to an expectation which is contradicted by the end. Take,
say, such a sentence as the following, which might occur in 2 work on
sociology: ‘Human beings are completely exempt from undesirable
behaviour-patterns only when certain prerequisites, not satisfied except
in a small percentage of actual cases, have, through some fortuitous
concourse of favourable circumstances, whether congenital or environ-
mental, chanced to combine in producing an individual in whom many
factors deviate from the norm in a socially advantageous manner.” Let
us see if we can translate this sentence into English. I suggest the fol-
lowing: ‘All men are scoundrels, or at any rate almost all. The men who
are not must have had unusual luck, both in their birth and in thejr
upbringing.’ This is shorter and more intelligible, and says just the same
thing. But I am afraid any professor wito used the second sentence iastead
of the first would get the sack.

This suggests a word of advice to such of my hearers as may happen
to be professors. I am allowed to use plain English because everybody
knows that T could use mathematical logic if I chose. Take the statement:
‘Some people marry their deceased wives’ sisters.” I can express this in
language which only becomes intelligible after years of study, and this
gives me freedom. I suggest to young professors that their first work
should be written in a jargon only to be understood by the erudite fc\.v.
With that behind them, they can ever after say what they have to say in
a language ‘understanded of the pcople’. In these days, w'hcn our very
lives are at the mercy of the professors, I cannot but think that they
would deserve our gratitude if they adopted my advice.

(Portraits from Memory, London: Allen & Unwin;
New York: Simon & Schuster, 1956.)
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such fumbling attempts were a waste of time. It appeared that after first
contemplating a book on some subject, and after giving serious pre-
liminary attention to it, I needed a period of subconscious incubation
which could not be hurried and was, if anything, impeded by deliberate
thinking. Sometimes 1 would find, after a time, that I had made a mistake,
and that I could not write the book T had had in mind. But often I was
more fortunate. Having, by a time of very intense conce

ntration, planted
the problem in my subconsciousness, it would germinal

te underground
until, suddenly, the solution emerged with blinding clarity, so that it
only remained to write down what had appeared as if in a revelation.
The most curious example of this process, and the one which led me
subsequently to rely upon it, occurred at the beginning of 1914 1 had
undertaken to give the Lowell Lectures at Boston, and had chosen as
my subject ‘Our Knowledge of the External World’. Throughout 1913
1 thought about this topic. In term time in my rooms at Cambridge, in
vacations in a quiet inn on the upper reaches of the Thames, I con
with such intensity that I sometimes forgot to breathe and emerged panting
as from a trance. But all to no avail. To every theory that I could think
of T could perceive fatal objections. At last, in despair, I went off to Rome
for Christmas, hoping that a holiday would revive my flagging energy.
I‘got b‘ack to Cambridge on the last day of 1913, and although my
dlﬂic\:\lgles were still completely unresolved I arranged, because the
Temaining time was short, to dictate as best as 1 could to a stenographer-
11\1;3‘2320;;“5;‘38 i::ecgm; in ;t the door, 1 suddenly_saw exactly whi:t
hettation. » proceeded to dictate the whole book without a moment's

centrated

1 do not want to convey an exaggerated impression. The book was very
E:Pte;t;‘ect,land I now think that it contains sg.rious errors. But it was the
(w;hina:_h ctfzuld have do-ne at that time, and a more leisurely metho
(rshin ew::le a\t}v r}:\y disposal) would almost certainly have produce
something worse, ¥ ;tever may be true of other people, this is the right
Tethod o cm;ceri\:d‘ert and Pater, I have found, are best forgotten s0
. cﬁxl:t‘\g?ngthl‘:}z‘:i Ih:mw dtlhmk abou_t how to write is not so very different
by any means riﬁl?t:eare ?I:g}(:e:fa 6\15 hteen,‘ my development has 1ot be;:_ﬂ
. as a time, i this
:icr:::ugl,\::hin I had more florid and rhetoricallx:u;g?tigx:sst. %ehairss;:s the
now think we;‘i “i;: :g, Fre'e Man’s Worship, a work of which I do not
now el - A at time I'was steeped in Milton’s prose, and his
sn'm};;z, p;no rc\crbemt_ed through the caverns of my mind. I cannot
cc)r y:ﬁ :t' no lo.ngcr admire the.m,' but for me to imitate them involves 2
oruair i:\nsm'tlzer'xj?. Inhfact, all imitation is dangerous, Nothing could be
better i s?h ¢ than the Prayer Book and the Authorized Version of the
e, but they express a way of thinking and feeling which is different
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from that of our time. A style is not good unless it is an intimate and
almost involuntary expression of the personality of the writer, and then
only if the writer’s personality is worth expressing. But although direct
imitation is always to be deprecated, there is much to be gained by
familiarity with good prose, especially in cultivating a sense for prose
rhythm,

There are some simple maxims—not perhaps quite so simple as those
which my brother-in-law Logan Pearsall Smith offered me—which I
think might be commended to writers of expository prose. First: never
use a long word if a short word will do. Second: if you want to maké 2
statement with a great many qualifications, put some of the qualifications
in separate sentences. Third: do not let the beginning of your senterce
lead the reader to an expectation which is contradicted by the end. Take,
say, such a sentence as the following, which might occur in a work en
sociology: ‘Human beings are completely exempt from undesirable
behaviour-patterns only when certain prerequisites, not satisfied except
in a small percentage of actual cases, have, through some fortuitous
concourse of favourable circumstances, whether congenital or enviroa-
mental, chanced to combine in producing an individual in whom many
factors deviate from the norm in a socially advantageous manner.” Lét
us see if we can translate this sentence into English. I suggest the fol-
lowing: ‘All men are scoundrels, or at any rate almost all. The men who
are not must have had unusual luck, both in their birth and in their
upbringing.” This is shorter and more intelligible, and says just the sam®
mng. Dur 1 am afraid any professor Wno used Tne setond senitente Mmsiea|
of the first would get the sack.

This suggests a word of advice to such of my hearers as may happeft
to be professors. I am allowed to use plain English because everybody
knows that I could use mathematical logic if I chose. Take the statement?
‘Some people marry their deceased wives’ sisters.’ I can express this it
language which only becomes intelligible after years of study, and this
gives me freedom. I suggest to young professors that their first work
should be written in a jargon only to be understood by the erudite fe\_v,
With that behind them, they can ever after say what they have to say in
a language ‘understanded of the people’. In these days, w.hen our very
lives are at the mercy of the professors, I cannot but think that they
would deserve our gratitude if they adopted my advice.

(Portraits from Memory, London: Allen & Unwin;
New York: Simon & Schuster, 1956.)
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Creation, saying:

To Dr Faustus in his study Mephistophelis told the history of the

“The endless praises of the choirs of angels had begun to grow
wearisome; for, after all, did he not deserve their praise? Had he not
given them endless joy? Would it not be more amusing to obtain unde-
served praise, to be worshipped by beings whom he tortured? He smiled
inwardly, and resolved that the great drama should be performed.

‘For countless ages the hot nebula whirled aimlessly through space.
At length it began to take shape, the central mass threw off planets, the
planets cooled, boiling seas and burning mountains heaved and tossed,
from black masses of cloud hot sheets of rain deluged the barely solid
crust. And now the first germ of life grew in the depths of the ocean,
and developed rapidly in the fructifying warmth into vast forest trees,
huge ferns springing from the damp mould, sea monsters breeding,
fighting, devouring, and passing away. And from the monsters, as the
play unfolded itself, Man was born, with the power of thought, the
knowledge of good and evil, and the cruel thirst for worship, And Man
saw that all is passing in this mad, monstrous world, that all is struggling
t‘o snatch, at any cost, a few brief moments of life before Death’s
inexorable d.ecrem And Man said: ““There is a hidden purpose, could we
but f_athom it, and the purpose is good; for we must reverence something,
and in the visible world there is nothing worthy of reverence.” And Man
stood aside from the struggle, resolving that God intended harmony to
come out of chaos by human efforts. And when he followed the instincts
which God had transmitted to him from his ancestry of beasts of prey, he
called it §m, and asked God to forgive him. But he doubted whether he
could be justly forgiven, until he invented a divine Plan by which God’s
wrath was to have been appeased. And sceing the present was bad, he
made it yet worse, that thereby the future might be better, And he gave
God thnnlfs for the strength that enabled him to forgo even the joys that
were possible. And God smiled; and when he saw that Man had become

perfect in renunciation and worship, he sent another sun through the
sky, which crashed into Man's sun; and all returned again to nebila.

n
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* “Yes,” he murmured, “it was a good play; I will have it performed
again.”’

Such, in outline, but even more purposeless, more void of meaning, is
the world which Science presents for our belief. Amid such a world, if
anywhere, our ideals henceforward must find a home. That Man is the
product of causes which had no prevision of the end they were achieving;
that his origin, his growth, his hopes®and fears, his loves and his beliefs,
are but the outcome of accidental collocations of atoms; that no fire, no
heroism, no intensity of thought and feeling, can preserve an individual
life beyond the grave; that all the labours of the ages, all the devotion,
all the inspiration, all the noonday brightness of human genius, are
destined to extinction in the vast death of the solar system, and that the
whole temple of Man’s achievement must inevitably be buried beneath
the debris of a universe in ruins—all these things, if fiot quite beyond
dispute, are yet so nearly certain, that no philosophy which rejects them
can hope to stand. Only within the scaffolding of these truths, only on
the firm foundation of unyielding despair, can the soul’s habitation
henceforth be safely built,

How, in such an alien and inhuman world, can so powerless a creature
as Man preserve his aspirations untarnished? A strange mystery it is that
Nature, omnipotent but blind, in the revolutions of her secular hurryings
through the abysses of space, has brought forth at Iast a child, subject

still to her power, but gifted with sight, with kn'owledg.e of good and
evil, with the capacity of judging all the works of his unthinking Mother.
In spite of Death, the mark and seal of the par?n't:fl control, Man is yet
free, during his brief years, to examine, to criticize, to knon, and in
imagination to create. To him alone, in the world with which he is
acquainted, this freedom belongs; and in this lies his superiority to the
resistless forces that control his outward life.

The savage, like ourselves, feels the oppression of his impotence before
the powers of Nature; but having in himself nothing that ¥1e respects more
than Power, he is willing to prostrate hil:nself bef:ore his qus, without
inquiring whether they are worthy of his worship. Pathetic apd very

terrible is the long history of cruelty and tf)rture, .of degradation and
human sacrifice, endured in the hope of p].acatmg the jFalous gods: surely,
the trembling believer thinks, when what is most precious has been freely
given, their lust for blood must be appeased, and more will not li;e
required. The religion of Moloch—as .su'ch creeds may be generically
called—is in essence the cringing submls§1on of the slave, who dare not,
even in his heart, allow the thougl"lt that his master deserves no :ldulzmo!;L
Since the independence of ideals is not yc'zt acknowledged, j.[’o“:er n'myt e
freely worshipped, and receive an unlimited respect, despite its wanton

infgﬁf‘;gﬁﬁ; ' as morality grows bolder, the claim of the ideal world
bl
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begins to be felt; and worship, if it is not to cease, must be given to gods
of another kind than those created by the savage. Some, though they f:eel
the demands of the ideal, will still consciously reject them, still urging
that naked Power is worthy of worship. Such is the attitude inculcated in
God’s answer to Job out of the whirlwind : the divine power and knowledge
are paraded, but of the divine goodness there is no hint. Such also is the
attitude of those who, in our own day, base their morality upon the
struggle for survival, maintaining that the survivors are necessarily the
fittest. But others, not content with an answer so repugnant to the moral
sense, will adopt the position which we have become accustomed to
regard as specially religious, maintaining that, in some hidden manner,
the world of fact is really harmonious with the world of ideals. Thus
Man creates God, all-powerful and all-good, the mystic unity of what is
and what should be.

But the world of fact, after all, is not good; and, in submitting our
judgement to it, there is an element of slavishness from which our thoughts
must be purged. For in all things it is well to exalt the dignity of Man,
by freeing him as far as possible from the tyranny of non-human Power.
When we have realized that Power is largely bad, that Man, with his
knowledge of good and evil, is but a helpless atom in a world which has
no such knowledge, the choice is again presented to us: Shall we worship
Force, or shall we worship Goodness? Shall our God exist and be evil,
or shall he be recognized as the creation of our own conscience?

The answer to this question is very momentous, and affects profoundly
our whole morality. The worship of Force, to which Carlyle and Nietzsche
and tl'le c‘reed of Ml!ltarism have accustomed us, is the result of failure

to ma.mt‘am our own ideals against a hostile universe: it is itself a prostrate
§ubmlssxon to evil, a sacrifice of our best to Moloch. If strength indeed
:;t:’ ?"i res‘pected,. let us respect rather the strength of those who refuse
of?en lz;as; Ii::?xgsn:(;::it(:fmiacift}:vhidll;aﬂs o e that faCts‘are
that would be better w2 e world we know, there are many things

erwise, and that the ideals to which we do and

must adhere are not realized in the realm of matter. Let our
respect for truth, for beauty, for the ideal of perfecti hots Tifo

not permit us to attain, thou _perfection yvhlch life does

of the unconscious univ 1gh none of these things mect with the approval

erse, .If .Power is bad, as it seems to be, let us

s lies Man’s true freedom: in determination

?nly ti}c heaven which inspires the insight of our best momen

bt o Py o e oy of cuids v

, 3

frotn the petty planet on wl;ich ;:i b:)egi’e??fnlf::tr:ntolurcf-(;l\lt?lwfmen, oy

wrhlfle: \hvc h\:c, from the tyranny of death. Let us leam),’ then ’th;:i:::;):

of faith which enables us to live constantly in the vision :)f the good;

, to respect
ts. In action,
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and let us descend, in action, into the world of fact, with that vision
always before us.

When first the opposition of fact and ideal grows fully visible, a spirit
of fiery revolt, of fierce hatred of the gods, seems necessary to the assertion
of freedom. To defy with Promethean constancy a hostile universe, to
keep its evil always in view, always actively hated, to refuse no pain that
the malice of Power can invent, appears to be the duty of all who will
not bow before the inevitable. But indignation is still a bondage, for it
compels our thoughts to be occupied with an evil world; and in the
fierceness of desire from which rebellion springs there is a kind of self-
assertion which it is necessary for the wise to overcome. Indignation is a
submission of our thoughts, but not of our desires; the Stoic freedom in
which wisdom consists is found in the submission of our desires, but not
of our thoughts. From the submission of our desires springs the virtue of
resignation; from the freedom of our thoughts springs the whole world
of art and philosophy, and the vision of beauty by which, at last, we half
reconquer the reluctant world. But the vision of beauty is possible only
to unfettered contemplation, to thoughts not weighted by the load of
eager wishes; and thus Freedom comes only to those who no longer_ask
of life that it shall yield them any of those personal goods that are subject
to the mutations of Time. .

Although the necessity of renunciation is evidence of the existence of
evil, yet Christianity, in preaching it, has shown a wisdom exceeding that
of the Promethean philosophy of rebellion. It must be admitted that, of
the things we desire, some, though they prove impossible, are yet real
goods; others, however, as ardently longed for, do not fom3 part ot a fully
purified ideal. The belief that what must be renounced is bad, though
sometimes false, is far Jess often false than untamed passion supposes;
and the creed of religion, by providing a reason for provirfg that it is never
false, has been the means of purifying our hopes by the discovery of many
austere truths.

But there is in resignation a further good element: even real goods,
when they are unattainable, ought not to be' fr'etfully desired. To every
man comes, sooner or later, the great renunciation. For the young, there
is nothing unattainable; a good th{ng desired with th'e whole force ofhn
passionate will, and yet impossible, is to them not credible. Yet, by icnt y
by illness, by poverty, or by the voice of duty, we must learn, ltiac t?fml:
of us, that the world was not made for us, and that, however Ica}l i }:1

hings we crave, Fate may nevertheless fo‘rbxd them. It is the
may be the thing h isfortune comes, to bear without repining the
part of courage, when "h° " hts fi vain regrets. This
ruin of our hopes, to turn away our thoug ts from ; L %s the very

degree of submission to Power 1s not only just and right: i

ga;?ugf;\::g‘t:;ﬂ renunciation is not the whole of wisdom; for not by
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renunciation alone can we build a temple for the worship of our own
ideals. Haunting foreshadowings of the temple appear in the realm of
imagination, in music, in architecture, in the untroubled kingdom of
reason, and in the golden sunset magic of lyrics, where beauty shines
and glows, remote from the touch of sorrow, remote from the fear of
change, remote from the failures and disenchantments of the world of
fact. In the contemplation of these things the vision of heaven will shape
itself in our hearts, giving at once a touchstone to judge the world about
us, and an inspiration by which to fashion to our needs whatever is not
incapable of serving as a stone in the sacred temple,

Except for those rare spirits that are born without sin, there is a cavern
of darkness to be traversed before that temple can be entered. The gate
of the cavern is despair, and its floor is paved with the gravestones of
abandofied Topes. There Self must die; there the eagerness, the greed
of untamed desire must be slain, for only so can the soul be free from the
empire of Fate. But out of the cavern the Gate of Renunciation leads
again to the daylight of wisdom, by whose radiance a new insight, a new
joy, a new tt:.ndemess, shine forth to gladden the pilgrim’s heart.
bo\t];]xh::’r::;ﬂ:\m;: thtlz bittern}elss of impotent rebellion, we have leax:nt
that the non-ghumal:‘z’v‘;‘i'?dt'0 o 0“'}1:"’31"1 e Eate‘ e tC: e bl
at Jast 6 o transiorn arllsd unv;or}t‘ hy of our worshlp., it becqmes possible
transmute it in the crucible o:'e' i ?he S e i o
gold replaces the old idol of cl m;agul‘la:ll: o g of i
in the visual shapes of trees :y& ountat maliform fact§ of the world—
the Tife of Man vven in tho vx; mountains and clouds, in the events of
creative idealisn’x can find the reéy O.mmpotence of D?ath‘— the insight of
first made. In this way mind asset;:txfm of a beauty which its own thoughts

s its subtle mastery over the thoughtless

fores of Nature, The more evil the material with which it deals, the
inducing thc";gl to untrained desire, the greater is its achievement in
its victory in zolrlr‘:tarlllt’ rock to yield up its hidden treasures, the prouder
triumph, Of alt thpe ing the opposing forces to swell the pageant of its
for it builds its shizis s, Tragedy is the proudest, the most triumphant;
on the very sumsmfzunfgh?ltac‘lel in the very centre of the enemy’s country,
towers, his cam sl od ' highest mountain; from its impregnable watch-
within its walls tho-tres r s his columns and forts, are.all_revealed;
Pain and Desead e rdee life continues, while the legions of Death and
burghers of tgatr'dzzmla::sdéiet ;err‘:ae :aI)tainls of ftyrant Fate, afford the
sacr : pectacles of beauty. Happy those¢
Hz:iu-mt:“:;?:é :)hn?e hap[?y the dwellers on that all-:zéiﬁf l:e?i%’inence.
. o rave warriors who, through countless ages of warfare,

preserved for us the priceless heritage of libe d have k ;
undefiled by sacrilegious invaders the home of th rty, and have_kep

But the beauty of Tragedy does b e unsubdued.

ut make visible a quality which, in
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more or less obvious shapes, is present always and everywhere in life. In
the spectacle of Death, in the endurance of intolerable pain, and in the
irrevocableness of a vanished past, there is a sacredness, an overpowering
awe, a feeling of the vastness, the depth, the inexhaustible mystery of
existence, in which, as by some strange marriage of pain, the sufferer is
bound to the world by bonds of sorrow. In these moments of insight,
we lose all eagerness of temporary desire, all struggling and striving for
petty ends, all care for the little trivial things that, to a superficial view,
make up the common life of day by day; we see, surrounding the narrow
raft illumined by the flickering light of human comradeship, the dark
ocean on whose rolling waves we toss for a brief hour; from the great
night without, a chill blast breaks in upon our refuge; all the loneliness
of humanity amid hostile forces is concentrated upon the individual soul,
which must struggle alone, with what of courage it can command, against
the whole weight of a universe that cares nothing for its hopes and fears.
Victory, in this struggle with the powers of darkness, is the true baptism
into the glorious company of heroes, the true initiation into the over-
mastering beauty of human existence. From that awful encounter of the
soul with the outer world, renunciation, wisdom, and charity are born;
and with their birth a new life begins. To take into the inmost shrine of
the soul the irresistible forces whose puppets we seem to be—Death and
change, the irrevocableness of the past, and the powerlessness of Man
before the blind hurry of the universe from vanity to vanity—to feel these
things and know them is to conquer them.

This is the reason why the Past has such magical power. The beauty
of its motionless and silent pictures is like the enchanted purity of late
autumn, when the leaves, though one breath would make them fall, still
glow against the sky in golden glory. The Past does not change or strive;
like Duncan, after life’s fitful fever it sleeps well; what was eager and
grasping, what was petty and transitory, has faded away,'the things that
were beautiful and eternal shine out of it like stars in the night. Its beauty,
to a soul not worthy of it, is unendurable; but to a soul which has con-
quered Fate it is the key of religion. L .

The life of Man, viewed outwardly, is but a small thing in comparison
with the forces of Nature. The slave is doomed to worship :I'xxx_le and
Fate and Death, because they are greater than anything he finds in himself,
and because all his thoughts are of things which they devour. But, great
as they are, to think of them greatly, to feel their passnonlesslsplendsur:
is greater still. And such thought makes us free men; we no ongder ‘;:‘
before the inevitable in Oriental subjection, but we al')sorb it, and make

it a part of ourselves. To abandon the struggle for private happiness, to

f temporary desire, to burn with passion fox: eternal
expel all eagerness of 1 p e is the free man's worship. And
things—this is emancipation, and this 1§ the Hck mans VoD 0
this liberation is effected by a contemplation of Fate; fo selt is
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subdued by the mind which leaves nothing to be purged by the purifying
f Time. .
ﬁr%(:ﬁted with his fellow men by the strongest of all ties, the tie of 2
common doom, the free man finds that a new vision is with hxm. always,
shedding over every daily task the light of love. Tl}e life of Man is a long
march through the night, surrounded by invisible foes, tortured by
weariness and pain, towards a goal that few can hope to reach, and whe.:re
none may tarry long. One by one, as they march, our comrades vanish
from our sight, seized by the silent orders of omnipotent Deatl‘l. Very
brief is the time in which we can help them, in which their happm‘ess or
misery is decided. Be it ours to shed sunshine on their path, to lighten
their sorrows by the balm of sympathy, to give them the pure joy of a
never-tiring affection, to strengthen failing courage, to instil faith in ho}ll’S
of despair. Let us not weigh in grudging scales their merits and demerits,
but let us think only of their need—of the sorrows, the difficulties, perhaps
the blindnesses, that make the misery of their lives; let us remember that
they are fellow-sufferers in the same darkness, actors in the same traged.y
with ourselves. And so, when their day is over, when their good and their
evil have become eternal by the immortality of the past, be it ours to feel
that, where they suffered, where they failed, no deed of ours was the
cause; but wherever a spark of the divine fire kindled in their hearts, we
were ready with encouragement, with sympathy, with brave words in
which high courage glowed.

Brief and powerless is Man’s life; on him and all his race the slow, sure
dODﬂ} falls pitiless and dark. Blind to good and evil, reckless of destruction,
omnipotent matter rolls on its relentless way; for Man, condemned today
to lose his dearest, tomorrow himself to pass through the gate of darkness,

it rcmains_ or!ly to cherish, ere yet the blow fall, the lofty thoughts that
ennoble his little day; disdaining the coward terrors of the slave of Fate,

to worship at the shrine that his own hands have built; undismayed by
the empire of chance,

: to preserve a mind free from the wanton tyranny
that rules his outward life; proudly defiant of the irresistible forces that
tolerate, for a moment, his knowledge and his condemnation, to sustain
alonf:, a weary‘but unyielding Atlas, the world that his own ideals have
fashioned despite the trampling march of unconscious power.

(The'Indepfndent Review, December 1903, subsequently
reprinted in Mysticism and Logic, London: Allen &
Unwin, 1917; New York: Simon & Schuster, 1929.)
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AN is a rational animal—so at least T have been told. Throughout

a long life, I have looked diligently for evidence in favour of this

statement, but so far I have not had the good fortune to come
across it, though I have searched in many countries spread over three
continents. On the contrary, I have seen the world plunging continually
further into madness. I have seen great nations, formerly leaders of
civilization, led astray by preachers of bombastic nonsense. I have seen
cruelty, persecution, and superstition increasing by leaps and bounds,
until we have almost reached the point where praise of rationality is held
to mark a man as an old fogy regrettably surviving from a bygone age.
All this is depressing, but gloom is a useless emotion. In ordér 6 €scape
from it, I have been driven to study the past with more attention than I
had formerly given to it, and have found, as Erasmus found, that folly
is perennial and yet the human race has survived. The follies of our own
times are easier to bear when they are seen against the background of
past follies. In what follows I shall mix the sillinesses of our day with
those of former centuries. Perhaps the result may help in seeing our own
times in perspective, and as not much worse than other ages that our
ancestors lived through without ultimate disaster.

Aristotle, so far as I know, was the first man to proclaim explicitly that
man is a rational animal. His reason for this view was one which does
not now seem very impressive; it was, that some people can do sums.
He thought that there are three kinds of soul: the vegetable soul, possess.ed
by all living things, both plants and animals, and conce.rned only x}nth
nourishment and growth; the animal soul, concerned with lqcomotxon,
and shared by man with the lower ?m'mals H :«md ﬁfmlly the ratu_)n‘al soul,
or intellect, which is the Divine mind, but in w‘hlch men participate t(;
a greater or less degree in proportion to theu: wxsdom_. It is in virtue o
the intellect that man is a rational animal. The.mtelle'ct is shown m' various
ways, but most emphatically by mastery of arithmetic. ‘The Grce'}. system
of numerals was very bad, so t}'mt the multiplication table '“as l]qugte

difficult, and complicated mlculatlons_could onl_y be ‘;nadc by ;’ ::'ty c: tcl::x:
people, Nowadays, however, calculating machines do sums
®
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even the cleverest people, yet no one contends that these uscful ifxstm-
ments are immortal, or work by divine inspiration. As arithmetic has
grown easier, it has come to be less respected. The conscquence 13
that, though many philosophers continue to tell us what fine fellows
we are, it is no longer on account of our arithmetical skill that they
praise us.

Since the fashion of the age no longer allows us to point to calculating
boys as evidence that man is rational and the soul, at least in part,
immortal, let us look elsewhere. Where shall we ook first? Shall we look

among eminent statesmen, who have so triumphantly guided the world

into its present condition? Or shall we choose the men of letters? Or the

philosophers? All these have their claims, but I think we should begin
with those whom all right-thinking people acknowledge to be the wisest
as well as the best of men, namely the clergy. If they fail to be rational,
what hope is there for us lesser mortals? And alas—though I say it with
all due respect—there have been times when their wisdom has not been
very obvious, and, strange to say, these were especially the times when
the power of the clergy was greatest.

_The Ages of Faith, which are praised by our neoscholastics, were the
time when the clergy had things all their own way. Daily life was full of
miracles wrought by saints and wizardry perpetrated by devils and
necromancers. 'Many thousands of witches were burnt at the stake. Men's
sins were punished by pestilence and famine, by earthquake, flood, an
fire. And yet, strange to say, they were even more sinful than they are
nowadays. Very little was known scientifically about the world. A few
learned men remembered Greek proofs that the earth is round, but most
[:;ople made fun of. the notion that there are antipodes. To suppose that
(t l:?x a}rle hugnan 'réemgs at the antip9des was heresy. It was generally held
(o agnkix:g ernd atholics take a milder view) that the immense majority
o aind are damned. Dangers were held to lurk at every turn. Devils

ould settle on the food that monks were about to eat, and would take

Zio S:essf‘i?l ofcthe bodies of incautious feeders who omi,tted to make the

‘bgles s0 ou’ew hross before each mouthful, Old-fashioned people still say

custon}\’ The :'“ one sneezes, but they have forgotten the reason for the

souls, a.nd befoerzst}r:eiwas t{mt D ere thought to sneeze out il

enter the un-souled b;diro;ligitciofu;g get bac'k }urking demons were 2Pt 17
were frightened off, Y one said ‘God bless you', the demons

.Throughout the last four hundred i i
scflence has gradually shown men howy::r:'cciﬁ;?%nv::ﬁ t;lzfg:}‘::’:;‘a;i
of nature .and mastery over natural forces, the clergy have tgou ht a losing
})attle' against science, in astronomy and geology, in anatom: End hysio-
t;J‘gy, in bmlo-gy and psychology and sociology. dusted fromyone pgsitioﬂ’
ey have taken up another, After being worsted in astronomy, they did



AN OUTLINE OF INTELLECTUAL RUBBISH 75

their best to prevent the rise of geology; they fought against Darwin in
biology, and at the present time they fight against scientific theories of
psychology and education. At each stage, they try to make the public
forget their earlier obscurantism, in order that their present obscurantism
may not be recognized for what it is. Let us note a few instances of
irrationality among the clergy since the rise of science, and then inquire
whether the rest of mankind are any better.
When Benjamin Franklin invented the lightning-rod, the clergy, both
in England and America, with the enthusiastic support of George III,
condemned it as an impious attempt to defeat the will of God. For, as
all right-thinking people were aware, lightning is sent by God to punish
impiety or some other grave sin—the virtuous are never struck by
lightning. Therefore if God wants to strike anyone, Benjamin Franklin
ought not to defeat His design; indeed, to do so is helping criminals to
escape. But God was equal to the occasion, if we are to believe the
eminent Dr Price, one of the leading divines of Boston. Lightning having
been rendered ineffectual by the ‘iron points invented by the sagacious
Dr Franklin’, Massachusetts was shaken by earthquakes, which Dr Price
perceived to be due to God’s wrath at the ‘iron points’. In a sermon on
the subject he said: ‘In Boston are more erected than elsewhere in New
England, and Boston seems to be more dreadfully shaken. Oh! there is
no getting out of the mighty hand of God. Ap.parer‘xtly, however,
Providence gave up all hope of curing Boston of its wickedness, for,
though lightning-rods became more and more common, earthquakes in
Massachusetts have remained rare. Nevertheless, Dr Price’s point qf view,
or something very like it, was still held by one of the most influential men
of recent times. When, at one time, there were several ba'd earthquakes
in India, Mahatma Gandhi solemnly warned his compatriots that these
disasters had been sent as a punishment for their six}s. . .

Even in my own native island this point of view still exists. During the
1914~18 war, the British Government did much to stu'nulate the pl‘Odl:lc-
tion of food at home. In 1916, when things were not going well, a Scottish
clergyman wrote to the newspapers to say that military failure was due
to the fact that, with government sanction, potatoes had been planted on
the Sabbath. However, disaster was averted, owing to the fact that th;
Germans disobeyed all the Ten Commandments, and not only one o

them, , . o
i if pi lieved, God’s mercies are curiously
Sometimes, if pious men are to be be " :
selective. To;)lady, the author of Rack a[ Ages, moved from one w_’_car?g;
to another: a week after the move, the vicarage he had formerly ot;)cuixed
burnt d0\v;1 with great loss to the new vicar. Thereupon T({p]nt.!y tB :2:; e
God; but v:'hat the new vicar did is not known. Borrow,. in his 'nlfc ; xg
. i i ountain pass I e
7 thout mishap he crossed a mi
fﬁa{,’;’ zeigrgrshtogezl party to cross, however, were set upon, robbed,
ndits.



76 THE BASIC WRITINGS OF BERTRAND RUSSELL

and some of them murdered ; when Borrow heard of this, he, like Toplady,
thanked God.

Although we are taught the Copernican astronomy in our textbooks,
it has not yet penetrated to our religion or our morals, and has not even
succeeded in destroying belief in astrology. People still think that t!le
Divine Plan has special reference to human beings, and that a s?ecml
Providence not only looks after the good, but also punishes the wicked.

1 am sometimes shocked by the blasphemies of those who think them-

selves pious—for instance, the nuns who never take a bath without
wearing a bathrobe all th

e time. When asked why, since no man can se€
them, they reply ‘Oh, but you forget the good God.’ Apparently thFY
conceive of the Deity as a Peeping Tom, whose omnipotence enables Hll:ﬂ
to see through bathroom walls, but who is foiled by bathrobes. This
view strikes me as curious.

The whole conception of ‘sin’ is one which I find very puzzling,
doubtless owing to my sinful nature. If ‘sin’ consisted in causing needless
suffering, 1 could understand; but on the contrary, sin often consists in
avoiding needless suffering. Some years ago, in the English House of
Lords, a Bill was introduced to legalize euthanasia in cases of painful and
incurable disease. The patient’s consent was to be necessary, as well as
several medical certificates. 'To me, in my simplicity, it would seem
natural to require the patient’s consent, but the late Archbishop of
Canterbury, the English official expert on sin, explained the erroneous-
ness of.such a view. The patient’s consent turns euthanasia into suicide,
and su'xcide is sin. Their Lordships listened to the voice of authority,
and re}ected the Bill. Consequently, to please the Archbishop—and his
God, if he reports truly—victims of cancer still have to endure months
of wholly u§e1ess agony, unless their doctors or nurses are sufficiently
humane to risk a charge of murder. I find difficulty in the conception ©
a God who gets pleasure from contemplating such tortures; and if there
were a God capable of such wanton cruelty, 1 should certz\i’nly not think
Him “’f’“hy of worship. But that only proves how sunk I am in moral
depravity.

I am equally puzzled by the thin i i
d gs that are sin and by the things that
a;e rlx,ot. V&;hen 'the Society for the Prevention of Cruelty 20 Animals aske
t c ope for his support, he refused it, on the ground that human beings
owe no dlfty. to the lower. animals, and that ill-treating animals is not
sinful. This is because animals have no souls. On the other hand, it is
wicked to marry your deceased wife’s sister—so at least the Church
Lcaches—hfowever r;\luch you and she may wish to marry. This is not
ecause of any unhappiness that mipht : i
because of any o ght result, but because of certain
. The resurrection of thc.body, which is an article of the Apostles’ Creed,
is a dogma which has various curious consequences. There was an author
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not very many years ago, who had an ingenious method of calculating
the date of the end of the world. He argued that there must be enough
of the necessary ingredients of 2 human body to provide everybody with
the requisites at the Last Day. By carefully calculating the available raw
material, he decided that it would all have been used up by a certain
date. When that date comes, the world must end, since otherwise the
resurrection of the body would become impossible. Unfortunately, I have
forgotten what the date was, but I believe it is not very distant.

St Thomas Aquinas, the official philosopher of the Catholic Church,
discussed lengthily and seriously a very grave problem, which, I fear,
modern theologians unduly neglect. He imagines a cannibal who has
never eaten anything but human flesh, and whose father and mother
before him had like propensities. Every particle of his body belongs
rightfully to someone else. We cannot suppose that those who have been
eaten by cannibals are to go short through all eternity. But, if not, what
is left for the cannibal? How is he to be properly roasted in hell, if all his
body is restored to its original owners? This is a puzzling question, as
the Saint rightly perceives. .

In this connection the orthodox have a curious objection to cremation,
which seems to show an insufficient realization of God’s omnipotence. It
is thought that a body which has been burnt will be more difficult for
Him to collect together again than one which has been put underground
and transformed into worms. No doubt collecting the particles from the
air and undoing the chemical work of combustion would be_somevx./hat
laborious, but it is surely blasphemous to suppose such a wo'rk m.xposmble
for the Deity. I conclude that the objection to cremation implies grave

heresy. But I doubt whether my opinion will carry much weight with the
orthodox. .

It was only very slowly and reluctantly that the Church sam.:tx.oned t}}:e
dissection of corpses in connection with the study of me.d.xcme. The
pioneer in dissection was Vesalius, who was Court physician toh_t e

Emperor Charles V. His medical skill I?d the Emperor to prote;l:.t hl;ln,
but after the Emperor was dead he got into troxfble. A corpse;kw.fxc ;
was dissecting was said to have shown signs of h‘fe under thekni tI:;h'f}’r}
he was accused of murder. The Inquisition was mduced.by'ng l}iP
II to take a lenient view, and only sent_enced him to a legnma}gle tz;.tnc
Holy Land. On the way home he was shipwrecked and died oé exhaus min'
For centuries after this time, medical students at the Papa}i. hn:;«:r:gual
Rome were only allowed to operate on lay figures, from whic
pa?h;v :;:,:;::::i}‘ corpses is a widespread belief. It was cz:’r:c:;li ff;l;;glo‘::t

i whom it led to the practice of m °
lI)tysglltl3 i%zt};t;?\n;&l;“;:;::eg in China. A French surgeon who was employed

by the Chinese to teach Western medicine, relates that his demand for
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corpses to dissect was receivgd with horror, })ut h.e \.vas] asi;lir:i g};f::tu‘;g
could have instead an unlimited supglg of live criminals. | Jcrs
to this alternative was totally unintelhglble to his Chl{\esc cmg ogl 'the

Although there are many kinds of sin, seven of which are .ead y,trine
most fruitful field for Satan’s wiles is sex. The orthodf)x Catholic To}f e
on this subject is to be found in St Paul, St Augustine, and S;c] _fgﬂof
Aquinas. It is best to be _celibate, but thqse w.ho have.: not t % gg A
continence may marry. Intercourse in marriage is not' sin, pro.v1 ca 0
motivated by desire for offspring. All intercourse outside marriage 15 ds t(;
and so is intercourse within marriage if any measures are a'dopte 1
prevent conception. Interruption of pregnancy is §in, even 1f,.m me_dlflan
opinion, it is the only way of saving the mother’s life; for medical OPl%l}?-
is fallible, and God can always save a life by miracle if He sees fit. (This
view is embodied in the law of Connecticut.) Venereal disease is G?d s
punishment for sin. It is true that, through a guilty husband, this p}ln}Sh’
ment may fall on an innocent woman and her children, bu.t t}}ls 154
mysterious dispensation of Providence which it would be impious tlo
question. We must also not inquire why venereal disease was not divinely
instituted until the time of Columbus. Since it is the appointed penalty
for sin, all measures for its avoidance are also sin—except, of course, 3
virtuous hife. Marriage is nominally indissoluble, but many people who
seem to be married are not. In the case of influential Catholics, some
ground for nullity can often be found, but for the poor there is no such
outlet, except perhaps in cases of impotence. Persons who divorce an
remarry are guilty of adultery in the sight of God.

The phrase ‘in the sight of God’ puzzles me. One would suppose that
God sees everything, but apparently this is a mistake. He does not se¢
Reno, for you cannot be divorced in the sight of God. Register offices
are a doubtful point. I notice that respectable people, who would not call
on anybody who lives in open sin, are quite willing to call on people who
haﬁ;’e had only a civil marriage; so apparently God does see register
omces.

Some eminent men think even the doctrine of the Catholic Church
deplorably lax where sex is concerned. Tolstoy and Mahatma Gandhi, in
their old age, laid it down that all sexual intercourse is wicked, even in
marriage and with a view to offspring. The Manicheans thought likewise
relying upon men’s native sinfulness to supply them with a continually
fresh crop of disciples. This doctrine, however, is heretical, though it i
equally heretical to maintain that marriage is as praiseworthy as celibacy-
Tolstoy thinks tobacco almost as bad as sex; in one of his novels, a man
who is contemplating murder smokes a cigarette first in order to generate
the necessary homicidal fury. Tobacco, however, is not prohibited in the

Scriptures, though, as Samuel Butler points out, St Paul would no doubt
have denounced it if he had known of it.
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It is odd that neither the Church nor modern public opinion condemns
Petting, provided it stops short at a certain point. At what point sin begins
Is a matter as to which casuists differ. One eminently orthodox Catholic
divine laid it down that'a confessor may fondle a nun’s breasts, provided
he does it without evil intent. But I doubt whether modern authorities
would agree with him on this point.

Modern morals are a mixture of two elements: on the one hand, rational
precepts as to how to live together peaceably in a society, and on the
other hand traditional taboos derived originally from some ancient super-
stition, but proximately from sacred books, Christian, Mohammedan,
Hindu, or Buddhist. To some extent the two agree; the prohibition of
murder and theft, for instance, is supported both by human reason and
by Divine command. But the prohibition of pork or beef has only scriptural

authority, and that only in certain religions. It is odd that modern men,
who are aware of what science has done in the way of bringing new
knowledge and altering the conditions of social life, should still be willing
to accept the authority of texts embodying the outlook of very ancient
and very ignorant pastoral or agricultural tribes. It is discouraging that
many of the precepts whose sacred character is thus uncritically ac-
knowledged should be such as to inflict much wholly unnecessary misery,
If men’s kindly impulses were stronger, they would find some way of
explaining that these precepts are not to be taken literally, any more
than the command to ‘sell all that thou hast and give to the

oor’.

P There are logical difficulties in the notion of sin. We are told that sin
consists in disobedience to God’s commands, but we are also told that
God is omnipotent. If He is, nothing contrary to His will can occur;
therefore when the sinner disobeys His commands, He must have intended
this to happen. St Augustine boldly accepts this view, and asserts that
men are led to sin by a blindness with which God afflicts them. But most
theologians, in modern times, have felt that, if God causes men to sin, it
is not fair to send them to hell for what they cannot help, We are told
that sin consists in acting contrary to God’s will. This, however, fjoes not
get rid of the difficulty. Those who, like Spinozat take G?d's omnipotence
seriously, deduce that there can be no such thmg.as sin, Thxs Iea.ds to
frightful results. What! said Spinoza’s contemporaries, was it not wicked
of Nero to murder his mother? Was it not w1cl_<ed of A‘dam to eat the
apple? Is one action just as good as another? Spinoza wriggles, bu:idoes
not find any satisfactory answer. If everything happens mhz'xccor t:]xnct.a
with God’s will, God must have wanted Nerohto n';)urder xso(rim:h ixr::r,
therefore, since God is good, the m“;de’ must have been a go 8-
Frgx: ?}1,:) 22%:? ;:;éhifo‘sserighe:c:fe in earnest in t}.linking that sin is
. ; ; lled to say that God is not omnipotent,
disobedience to God are compe
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This gets out of all the logical puzzles, and is the view adopted by a
certain school of liberal theologians. It has, however, its own difficulties.
How are we to know what really is God’s will? If the forces of evil have
2 certain share of power, they may deceive us into accepting as Scripture
what is really their work. This was the view of the Gnostics, who thought
that the Old Testament was the work of an evil spirit.

As soon as we abandon our own reason, and are content to rely upon
authority, there is no end to our troubles. Whose authority? The Old
Testament? The New Testament? The Koran? In practice, people choose
the book considered sacred by the community in which they are born,
and out of that book they choose the parts they like, ignoring the others.
At one time, the most influential text in the Bible was: “Thou shalt not
suffer a witch to live.’ Nowadays, people pass over this text, in silence
if possible; if not, with an apology. And so, even when we have a sacred
book, we still choose as truth whatever suits our own prejudices. No
Catholic, for instance, takes seriously the text which says that 2 bishop
should be the husband of one wife, )

People’s beliefs have various causes. One is that there is some evidence
for the belief in question. We apply this to matters of fact, such as ‘what
is so-and-s'o’s telephone number?’ or ‘who won the World Series?’ But
as soon as it comes to anything more debatable, the causes of belief become
less defensible. We believe, first and foremost, what makes us feel that
we are fine fellows. Mr Homo, if he has a good digestion and 2 sound
income, thinks to himself how much more sensible he is than his neighbour

so-and-so, who married a flighty wife and is always losing money- He
tél}l‘nks how superior his city is to the one fifty miles away: it has a bigger
Ghimbes of Commre and 5 more xepriang oty O, a0
surpasses al others Ifx}: prison. He thinks how immeasurably his country
Moo O ors. e is an E‘nghshman, he thinks of Shakespeare and
ing to his tempzrr(:;:tndlfD }?: ‘;’;n, %r O hoson and Wellington, e 1}
on the fact that for centl.u'ies Frané1 hre‘;c}cllman’ o cqngratulates hton
and cookery. If he is a Russia ;1: as led the world in culture, fashio™
nation which is truly ; an, he reﬂec'ts that he belongs to the only
y international. If he is a Yugoslav, he boasts of his

nation’s pigs; if a nativ T !
th(;i!woﬂg Ii;" the matt:r z&‘;‘:jgi?:é?alxty of Monaco, he boasts of leading
himlslzlf‘h;s; :;:ehnot the or_ﬂy'n}atters on which he has to congrntulate
2mon .animnls hc ;:Ot an {ndlvxdual of the species komo sapiens? Alone
dmﬂfmc e e asdan lmmf)rtal soul, and is rational; he knows the
Did not God cn good and evil, and has learnt the multiplication table-

not God make him in His own image? And was not everything

created for man's convenience? The sun

! r was made to light the day, and
ﬂ;]c moon to light the night—though the moon, by somf over:ighty ,only
shines during half the nocturnal hours. The raw fruits of the carth’ were
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made for human sustenance. Even the white tajls of rabbits, according
to some theologians, have a purpose, namely to make it easier for Sports-
men to shoot them. There are, it is true, some inconveniences: lions and
tigers are too fierce, the summer is too hot, and the winter too cold. But
these things only began after Adam ate the apple; before that, all animals
were vegetarians, and the season was always spring. If only Adam had
been content with peaches and nectarines, grapes and pears and pine-
apples, these blessings would still be ours.

Self-importance, individual or generic, is the source of most of our
religious beliefs. Even sin is a conception derived from self-importance,:
Borrow relates how he met a Welsh preacher who was always melancholy.
By sympathetic questioning he was brought to confess the source of his
sorrow: that at the age of seven he had committed the sin against the
Holy Ghost. ‘My dear fellow,’ said Borrow, ‘don’t let that trouble you;
I know dozens of people in like case. Do not imagine yourself cut off
from the rest of mankind by this occurrence; if you inquire, you will find
multitudes who suffer from the same misfortune.” From that moment, the
man was cured. He had enjoyed feeling singular, but there was no pleasure
in being one of a herd of sinners. Most sinners are rather less egotistical ;
but theologians undoubtedly enjoy the feeling that Man is the special
object of God’s wrath, as well as of His love. After the Fall, so Milton

assures us—
The Sun
Had fisst his precept so to move, so shine,
As might affect the Earth with cold and heat
Scarce tolerable, and from the North to call
Decrepit Winter, from the South to bring
Solstitial summer’s heat.

However disagreeable the results may have.been, Adam could hardly
help feeling flattered that such vast astronomical phenomen? should be
brought about to teach kim a lesson. The whole of theology,_ in regzu:d to
hell no less than to heaven, takes it for granted that Man is what is of
most importance in the universe ofhclrealted bein'%?. Since all theologians

is postulate has met with little opposition.
31‘%;::: ,e\t/};llfxtlzon became fashionable,.the glorification ‘of Man has takertl
a new form. We are told that evolution has been guided by o?'e grea
Purpose: through the millions of years when the}'e were onl}; Z xme; :;
teiebites, hroughout the agcs of e fa i e fllnss
wild flowers, God was preparing the Grea . A I o and
of time, He produced Man, .mcIudmg such specxmelns as Nero and
i . Hi r and Mussolini, whose transcendent glory justif
lcc;l;g;z’,ﬁfd;wcess. For my part, I find even eternal damnation less
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incredible, and certainly less ridiculous, 'than this lame and :ngtteg;
conclusion which we are asked to admlre: as the supremeld ot
Omnipotence. And if God is indeed omnipotent, why cou | rodious
have produced the glorious result without such a long an
ologue? .
prApi}t from the question whether Man is really so _glorllous lfst ;i}}:
theologians of evolution say he is, there is the further dlﬂis:u ty t acold
on this planet is almost certainly temporary. The _earth w111‘ grof;v 'enc'
or the atmosphere will gradually fly off, or there v.vﬂl be an 1nsu_u(:;) rs};
of water, or, as Sir James Jeans genially proph‘esws, the sun wi uen
and all the planets will be turned into gas, Which of those v_v111 h?deie
first, no one knows; but in any case the human race will ultimate ly ¢
out. Of course, such an event is of little importance fron_l the p_omt o
view of orthodox theology, since men are immortal, and wxll_contmuc to
exist in heaven and hell when none are left on earth. But in that ca}sle
why bother about terrestrial developments? Those who lay stress on :
gradual progress from the primitive slime to Man attach an importanc
to this mundane sphere which should make them shrink from the con-
clusion that all life on earth is only a brief interlude between the nebula
and the eternal frost, or perhaps between one nebula and another. The
importance of Man, which is the one indispensable dogma of the theo-
logians,